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LETTER I. 


Dear Sim:—It has given me much con- 
cern to learn that you are inclining to the 
doctrine of Universal Salvation. Before you 
make up your mind on this subject let me 
entreat you to pause, and examine well the 





ground on which you are about to rest your 
immortal hopes. In a matter which con- 
cerns our eternal peace, it becomes us to 
proceed with great caution. A mistake 


here may be fatal. I say this with the hope 

Pi as a wise and considerate man, you 

will be induced to review the steps which 
have ag you to the brink of the fearful 

precipice, on which, it appears to me, you 
‘are now standing. You say your mind is 
open to conviction. May I hope, then, for 
a candid hearing, while I lay before you a 
number of reasons, which dissuade me, and 
I trust will dissuade you, from embracing 
the scheme of Universal Salvation. 
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1. On the ground of prudence, I am 
constrained to reject that system. It is a 
maxim, the correctness of which you will 
readily admit, that in every question of 
duty and fn poss, where one side is doubt- 
ful and the other safe, it is the part of wis- 
dom to take the safe side. Act according 
to this maxim, and you cannot be a Univer- 
salist. 

Those who believe in a future state of 
retribution, and prepare for it by a life of 
penitence and faith, will certain] saved. 
On this point there is no doubt. Come 
what may in the future world, “its 8 pall be 
well with the righteous.” Sa iii. 10, 11. 
Now you cannot pretend there is the atl 
certainty, that it will be well with the wick- 
ed. To say the least, there is much in the — 
Bible which seems to indicate the contrary. 
How then, in such a case, would a prudent 
man act? He would choose the safe side. 
He would live and act like those who expect 
to give account, and endeavor, on the same 
ground on nhc they expect to be saved to 
make sure his own salvation. 

Nothing but the clearest evidence, that 


é 
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Universalism cannot possibly prove Salse, 
zan justify any one in risking the interests 
of his eternity on its correctness. “Without 
the possibility of gaining anything, he runs 
the risk of losing everything, and of falling 
into eternal misery. The man who should 
set his house on the bank of a river where 
it is in danger of being swept away by a 
flood; or who should pursue his journey 
along the brink of a precipice when a plain 
and easy road ran just by his side, you 
would say, is beside himself. Can he then 
be in his right mind, who, by embracing 
Universalism, puts to hazard the interests 
of his soul, who shuns the path which he 
knows will infallibly conduct him to heaven, 
and pursues one which, to say the least, may 
lead him down to hell? 

In this view I cannot forbear to ask, what 
motive can you have for embracing the doc- 
trine in ‘question? If it be true, you have 
nothing to fear from rejecting it; but if it 
be false, you have everything to fear from 
embracing it. Disbelieving the doctrine 
can do you no harm; but believing it may 
‘do you infinite injury. Isee not then what 
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inducement you can have to adopt this sys- 
tem, and thus venture upon an experiment 
which may ruin you forever. Ask a preach- 
er of Universalism what will become of those 
who reject his doctrine, and what answer 
could he give? Why, on his principles, he 
must say, they will be saved; as certainly 
saved as if they were to believe it. If then 
there is the least doubt as to the truth of this 
system, or the least danger in embracing it, 
I cannot but feel that, as a prudent man, you 
are bound to reject it. 

2. I fear to embrace the doctrine of Uni- 
versal Salvation, because it would oblige me 
to regard Christ and his apostles as incom- 
petent or dishonest teachers of religion, and 
the Bible ctself as fitted and designed to 
lead men into error. According to this doc- 
trine it was the great design of our Savior 
in coming into the world, to secure the sal- 
vation of all mankind. And that this good 
news might be made known to the world, 
the apostles, it is said, were commissioned 
to publish it in their preaching; and in- 
spired to record it in the pages of the New 
Testament, for the benefit of all future gen- 
erations. 
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Now if this be so, how is it to be ac- 
counted for, that for 1800 years the whole 
Christian world, “some very few persons 
excepted,”* have been ignorant of this doc- 
trine; have united in rejecting it, and, with 
one voice, have declared it to be contrary to 
Scripture, and of pernicious tendency? The 
fact cannot be denied. Nota trace of this 
doctrine can be found in the history of the 
church, till about the middle of the third 
century when it was taught by Origen, un- 
der the absurd notion of the transmigration 
of souls. From that time, till after the,Re- 
formation, if there were any who believed 
it, these were so few and so obscure, as 
never to have attracted public attention or 
the notice of any respectable historian. And 
since that period it must be acknowledged 
that very few have embraced the doctrine, 
compared with the great body of Christians 

fina ita ; oe 
who have rejected it: 4 


wi 
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Let me ask now, how can you reconcile — 


* Dr. Hartley, an able and zealous defender of Universal ~ 


Salvation, acknowledges, that the eternity of future punish- 
ment seems to have been a general tradition, previous to the 
appearance of Christianity amongst both Jews and Pagans, 
and has been the doctrine of the Christian world ever since, 
some very few persons excepted, a 
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this fact with the opinion, that the Christian 
scriptures were written for the express pur- 
pose of teaching the salvation of all men? 
The grand object, it is said, of Christ in 
coming into the world, and of his apostles 
in preaching the gospel, was to publish the 
tidings of universal salvation; and yet in 
speaking on this subject they have used 
such language as has actually led a very 
great majority of the most serious and dili- 
gent students of the Bible, to believe that 
many of the human race will finally be lost. 
Is this credible? Can you suppose that if 
Christ and his apostles had believed and 
meant to teach this doctrine they would 
have so spoken on the subject as to lead 
almost the whole christian world to misap- 
prehend their meaning? 

Suppose the supreme executive of the 
State should issue a proclamation to set at 
liberty all the convicts in the State prison, 
but should so word the instrument as to lead 
nearly all the inhabitants of the State to 
conclude they were to be executed, or kept 
in confinement during life; would not such 
a blunder be enough to convict any man, 
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either of extreme ignorance or of intended 
dishonesty? But if all men are to be saved, 
the apostles stand chargeable with a grosser 
mistake than this. They were commissioned 
by Jesus Christ to proclaim to the world the 
salvation of all mankind; but they delivered 
their message in such language as has led 
the great body of plain, honest inquirers 
after truth, to the conclusion, that all who 
die in their sins will be damned! Did you 
ever doubt, after having heard a sermon on 
Universalism, whether the preacher believed 
all men would be saved? Or did you ever 
infer from the writings of any modern prop- 
agators of that doctrine, that a part of man- 
kind would be lost? How is it then, that 
the sacred penmen, if they believed and 
taught Universalism, have left the subject 
in so much darkness? How is it that they 
have led nearly all their readers into error on 
this subject; an error, too, we are told, most 
ishonorable to God, and injurious to man? 
speaking of the future state of the right- 

s, their language is perfectly intelligible. 
one, in reading the New Testament, feels 
least doubt whether the penitent and 
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the pious are to be happy in the future 
world. Now, if it is equally certain, as 
Universalism affirms, that the wicked shall 
be happy hereafter, and the inspired writers 
believed this, why did they not express their 
belief with equal plainness? We certainly 
need as much evidence to convince us that 
it will be well with the wicked, as we do 
that it will be well with the righteous. Is 
it not unaccountable, then, if these two 
classes of men are alike heirs of salvation, 
that their future destiny should be spoken 
of in such diametrically opposite terms; in 
terms which, while they exclude all doubt 
as to the final happiness of the righteons, 
have been almost uniformly interpreted by 
christians of all denominations, and in every 
age of the Church, as threatening destruc- 
tion to the wicked? © 

Will you say that ignorance or prejudice 
has led to this misapprehension? Have the 
few, then, who havé believed this doctrine, 
been men of greater talents, of more learn- 
ing and piety, than the many who have re- 
jected it? Are its present advocates more 
candid and diligent students of the Bible, 
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more conscientious, prayerful and devoted 
Christians, than fifty generations of our 
fathers have been? As to the doctrine be- 
ing opposed by the prejudices of men, this 
is so far from true, that it is every way. 
adapted to please and gratify the desires of 
the natural heart. If the doctrine were true, 
and revealed in the Bible, all men would 
gladly embrace it. On the contrary, the 
doctrine of future punishment is so ungrate- 
ful to the natural heart, that nothing but the 
fullest evidence of its truth could induce 
men gencrally to believe it. “It is next to 
a miracle, therefore, that the Christian world 
should, for so many ages, embrace the doc- 
trine of future punishment, and reject that 
of universal salvation, had not the doctrine 
of universal salvation been most evidently 
false, and that of future punishment most 
evidently true.”? In no case ought the gen- 
eral voice of the Christian world to have 
more weight, than in this. It proves de- 
monstrably, that the plain, obvious meaning 
of the Bible is against Universalism, and in 
favor of future punishment. With this fact 
in view, I see not how any man can bea 


12 REASONS AGAINST 


Universalist, without regarding the sacred 
writers, either as incompetent or dishonest 
teachers of religion.» But again: 

3. If Christ and his apostles believed and 
taught the salvation of all men, it seems 
impossible to account for the fact, that their 
preaching so much alarmed the fears, and 
awakened the enmity, of wicked men. The 
fact is unquestionable: Christ rarely preach- 
eda sermon, which did not excite uneasi- 
ness in the minds of sinners, and send them 
away dissatisfied and murmuring against 
the preacher. The same is true of the apos- 
tles. Under their preaching sinners were 
‘““pricked in their hearts,” and in deep anx- 
iety, asked what they should do to be saved. 
Acts ii. 387. Notice the case of the three 
thousand, on the day of Pentecost; of the 
jailor at Philippi; of Felix trembling be- 
fore Paul; and many others that might be 
mentioned. How will you account for this? 
If Christ and his apostles believed and 
taught that all men will be saved, how was 
it that their preaching caused their hearers 
to fe ar and tremble, and, in anguish of spirit, 
to ask what they should’ do to be saved? 


ed 
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Were such effects ever known to be pro- 
duced by the preaching of Universalists? 
Are sinners ever pricked in the heart under 
their ministrations, or do they, under a sense 
of guilt and danger, ever come to the teach- 
ers of this delusive doctrine, with the ques- 
tion, ‘What must I do to be saved?” Acts 
xvi. 30. This question was often proposed 
to the primitive preachers of the gospel; 
and it is now often proposed to those minis- 
ters, who, like Paul, “reason of righteous- 
ness, temperance, and judgment to come.” 
Acts xxiv. 25. But itis probable this ques- 
tion was never proposed to those who deny 
a future judgment, and ery, “‘ peace, peace,” 
to the wicked. Jer. vi. 14. - 

Besides, if Christ and his apostles believed 
and taught the salvation of all men, why 
were they so bitterly opposed? What is 


' there so offensive to wicked men, in being 


told that God loves them, that he regards 
them as his children, and is determined 
to make them all completely and forever 


happy? 
Did you ever know any wicked man, any 


profane swearer, Sabbath-breaker, drunkard, 
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infidel, or despiser of sacred things, dis- 
pleased at hearing this doctrine? Men of 
serious religion, men who pray in their fam- 
ilies and closets, keep the Sabbath, and 
walk humbly with God, often feel and ex- 
press a deep abhorrence of Universalism, 
and do what they can to oppose its progress. 
But when were the worldly and the gay, the 
impenitent and the prayerless, ever known 
to do this? .And yet, by this class of men, 
Christ and his apostles were every where 
hated and opposed. For what cause? Why, 
if Universalism be true, for preaching that 
all men are the children of God; that he 
loves them all, and after death will receive 
them all into his presence and favor in 
heaven? Is this credible? Can you be- 
lieve it? Yours, &e. 


ree ee 


LETTER II. 


Dzar Sir :—It is laid down asa principle 
by our Savior, that “every one that doeth 
evil, hateth the light, neither cometh to the 
light, lest his deeds should be reproved ; but 


we 
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he that doeth truth, cometh to the light, 
that his deeds may be made manifest, that 
they are wrought in God.” John iii. 20, 
21. The meaning of which is—wicked men 
hate and reject God’s truth, but good men 
love and receive it into their hearts, and 
rejoice in its purifying influence. If then 
we find that any system of doctrine is gen- 
erally embraced by the wicked, and rejected 
by the righteous, we have strong presump- 
tive evidence that the system is false. On 
this ground I am constrained to say, 

4, I cannot embrace the doctrine of Uni- 
versal salvation, because it is generally re- 
jected by those who, according to the Bible, 
give the best evidence of piety, and.embraced 
chiefly, if not only, by those whom the Bi- 
ble denominates the wicked. Let the doc- 
trine be preached in any populous place, 
and the following facts will suites be 
witnessed : 

(1.) Those who are accustomed to main- 
tain family prayer, to attend upon the ordi- 
nances of religion, to sanctify the Sabbath, 
and maintain a strict morality, will feel 
alarmed, and reject the doctrine as false and 
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ruinous to the best interests of society. 

(2.) The greater part of the community, 
who are believers in divine revelation, and 
persons of industrious and virtuous habits, 
though not professedly pious, will reject the 
doctrine, and avoid the preaching that at- 
tempts to propagate it. But, 

(8.) If there are, in any community any 
Deists, who have opposed Christianity until 
their open opposition has become unpopular ; 
these, when the trumpet of Universalism is 
blown, will be among the first professed 
converts to the faith; that, being screened 
from odium by the name of Christian, they 
may still aim their poisoned shafts against 
the cause of evangelical truth. 

(4.) The profane swearers in a town or 
city, together with those who are accustomed 
to neglect public worship, and violate the 
Sabbath by business or amusements, will 
become diligent in their attendance upon 
the worship which is conducted by preach- 
ers of universal salvation. 

(5.) If there are any persons in the com- 
munity, who are unfaithful in the conjugal 
relation, and who are accustomed to drink 
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“stolen waters” as sweeter than their own; 
these are usually much pleased to hear that 
there is no hell, and that “adulterers” shall 
“inherit the pone of God.” See 1 
Cor. vi. 9, 10. 

(6.) 1 have noticed, niin that intemperate 
persons are generally very ready to turn out, 
when the doctrine of universal salvation is 
preached near them, and hear with much 
satisfaction, that the path of the drunkard 
leads as directly to heaven as the path of 
the just. 

(7.) Another portion of the audience of 
a Universalist preacher, is commonly made 
up of young men and boys of loose habits. 
Those “ whose feet,” according to the Bible, 
“oo down to death, and whose steps take 
hold on hell,” (Prov. v. 5.) delight to hear 
it proved that the Bible lies, and that “ for- 
nicators shall inherit the kingdom of God.” 

(8.) Those persons who have been awak- 
ened to a sense of their guilt and danger, 
and have as often relapsed into a stupid or 
irreligious state; and who are annoyed al- 
ways, and irritated by the doctrines of grace, 
are much inclined to seek rest under the 
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preaching of Universalists, and there get . 
their consciences quieted by hearing that 
there is no day of judgment, and no punish- 
ment for the wicked. 

(9.) If any who are respectable for intel- 
ligence, and correct morals, patronize Uni- 
versalism, (and that there are some such is 
not denied,) they are usually skeptical on 
the doctrines of depravity and regeneration, 
and are strongly opposed to revivals of reli- 
gion, and to most of the benevolent plans 
in which Christians are engaged at the pres- 
ent day. When have we heard that persons, 
immoral when they joined the Universalists, 
were reformed by embracing their doctrines ; 
or of persons who were immoral, in the be- 
lief of evangelical sentiments, being re-~~ 
formed by their conversion to the belief of 
universal salvation’ 4 known infidels 
to become zealous patrons of Universalism, 
and remain infidels still; and [have known 
many immoral, irreligious persons embrace 
that system, without the slightest percep- 
tible change in their feelings and habits. 
Their new faith left thenr the same impeni- 
tent, prayerless men that they were before 
they embraced it. 


* 
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It is ‘painful to say such things respecting 
any class of men who claim the Christian 
name. But I have said nothing but what 
is supported by facts; and before you fall 
in with the delusive sentiment that all will 
be saved, I entreat you to consider well its 
moral tendency, and what are the lives ot 
those who embrace it. Are they men of 
acknowledged piety? Are they such char- 
acters as the Bible denominates the right- 
eous—humble, penitent, prayerful—devoted 
to the service of God, and exemplary in the 
duties of practical religion? Rather, is not 
the doctrine in question uniformly rejected 
by such characters as these, and embraced 
chiefly by persons of profane and irreligious 
habits? And if'this be so, can the doctrine 
be true? Can that be the gospel, which is 
rejected by good men, and embraced by bad 
men; which “makes the hearts of the right- 
eous sad, whom God has not made sad, and 
strengthens the hands of the wicked, that 
he should not turn from his wicked way, by 
promising him life?” Ezek. xiii. 22. 
Say not that bad men are to be found in 
every denomination. This is undoubtedly 


® 
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true. But the question is, what system of 
religion besides Universalism, is generally 
opposed by the righteous and loved by the 
wicked? What system besides that, affords 
encouragement to a sinner going on in his 
sins, and, on the ground of that encourage- 
ment, strengthens the hands of the wicked 
and makes the hearts of the pious sad? ‘‘It 
is not the bad conduct of a few individuals in 
any denomination of Christians that proves 
any thing on either side. It is the conduct 
of the general body, from which we ought 
to form our estimate.” And, brought to this 
test, Universalism must be pronounced a 
system of licentions tendency, because it 
speaks peace to the wicked, to whom God 
has said ‘there is no peace.” That there 
are men of bad character who attend on the 
ministry of those who preach the true gos- 
pel, is readily granted. But it cannot be 
said that such preachers ‘“‘make the hearts 
of the righteous sad by their lies,” or that 
they “encourage the wicked by promising 
him life.” It cannot be said, that they are 
generally shunned, as false teachers by the 
religious part of the community, and are 
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followed chief 
and ungodly. 







only by the irreligious 
his can with the strict- 
est truth, be said of the preachers of Uni 
versalism; and is to be regarded as a deci- 
sive erviiats that they are false teachers, 
and inculcate a doctrine fitted only to flatter 
men in their sins, and lead them blindfold 
down to ruin. Yours, &e. 





LETTER ITI, 


Dear. Sir:—Before adducing direct tes- 
timony from the Bible against the doctrine 
of universal salvation, permit me to suggest 
afew other topics of collateral evidence. I 
observe, then, . 

5. That I feel constrained to rine the 
doctrine in question with much suspicion, 
because it siands opposed to the dictates of 
conscience and. all the natural apprehen- 
sions of men. By whatever name you call 
it, whether conscience, reason, or the moni- 
tion of God, it is not to be denied that there 
is something in the mind of man which fore- 
bodes the same ‘punishment to the wicked. 
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in another world, that is denounced against 
them in the Bible. Hence, in every age, 
and on every part of the globe, men have 
generally believed that, in a future world, 
the righteous will be rewarded, and the 
wicked: punished. Some very few persons 
excepted, all men, according to Dr. Hartley, 
whether Pagans, Jews or Christians, have 
held the opinion, not only that the wicked 
are to be punished after death, but that their 
punishment is to be eternal. 

Now this general foreboding of future 
misery to the wicked, can be accounted for 
only in one of two ways; either it has come 
down by tradition from an original revela- 
tion, and thus ‘shows how the revelation has 
been understood from the beginning; or else 
it arises from the very constitution of the 
human mind, and is thus to be regarded as 
the voice of God, speaking through the me- 
dium of conscience, and forewarning men 
of what awaits them in the future world. 

The amount of what I would say under 
this head is this: the foreboding of future 
punishment to the wicked, which has pre- 
vailed in every age and among all nations, 
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is strong presumptive evidence that they 
will be: punished; and decisive evidence 
that Universalism is inconsistent with the 
views which men naturally have of their 
own deserts, and of the character of God. 

6. The doctrine of universal salvation is 
inconsistent with the character of God asa 
rewarder, and with the great truth, that men 
are now in a state of probation. The es- 
sential idea of reward is distinction, an] 
distinction made mandfest by a visible dif. 
ference in the treatment of the obedient and 
the disobedient. What is bestowed indis- 
criminately on all, is reward to none. 

Now let me ask, is there any such distinc- 
tion made between the righteous and the 
wicked in the present life, as is implied in 
the character of God as a rewarder? Are 
not the recompenses, made to either class, 
in the present state very imperfect, and far 
from corresponding with their respective 
characters? It is a favorite maxim, I know, 
with Universalista, that virtue is its own re- 
ward, and vice its own punishment. But 
this, if it were true, (as it most surely is not,) 
is nothing to the point. The question is, 
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does God reward virtue and punish vice in 
the present world? Does he make any such 
distinction in his present treatment of the 
righteous and the wicked, as clearly shows 
him:to be a rewarder of the one and a pun- 
isher of the other? What is the language 
of Scripture on this subject? “ One event 
happeneth to all,’ to the good, and to the. 
clean, and to the unclean.” God “maketh 
his sun to rise on the evil and on the good; 
and sendeth rain on the just and on the 
unjust.” “These are the ungodly who 
prosper in the world; who increase in 
riches ;’? “whose eyes stand out with fat- 
ness; who have more than heart could 
wish.” Eccl. ii. 14. ix. 2. Matt. v. 45. 
Psa. Ixxiii. 7,12. What is the language of 
facts on this subject? Admit, if you please, 
that the grosser vices often bring their own 
chastisement with them; what will you 
say as to that sober sort of intemperance, 
that prudent degree of covetousness, that 
sharp attention to self-interest and self-in- 
dulgence, and that neglect of God and 
contempt of divine things, which are so 
common among men? Are these sins uni- 
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formly punished in the present life? Who, 
that regards either the testimony of the Bi- 
ble, or of facts, can believe it? . The general 
aspect of Providence is, to common obser- 
vation, as favorable to the wicked as to the 
righteous; and everywhere we see innumer- 
able examples of prosperous vice and unre- 
warded virtue. ‘ 

What then is the inference? Why, if 
Universalism is true, that God is not a 
righteous moral governor; that he makes. 
no public and visible distinction between 
those who serve him, and those who serve 
him not; but is an indifferent spectator of 
the conduct of men; neither loving holiness 
nor hating sin; neither rewarding the right- 
eous, nor punishing the wicked... I can no 
longer “come to God,” as the Bible directs, 
“believing that he is, and that he is a re- 
warder of them that diligently seek him.” 
Heb. xi. 6. I can no longer regard my- 
self and my fellow men as in a state of pro- 
bation and trial, forming a character for 
eternity, and acting with reference to a retri- 
bution, in which each one is to be rewarded 
or punished according to the deeds done in 
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the body. For if all are to be saved, wheth- 
er penitent or impenitent, present actions 
have no reference to future retribution, and 
present character no influence ‘on the future 
destiny of the soul. I have nothing to hope 
and nothing to fear hereafter, on account of 
any thing I do, or neglect to do, in this life. 
It is impossible for me to do-anything to 
prevent my salvation. I live as I list, em- 
brace the gospel or reject it; practise reli- 
gion or despise it; walk with God, or 
blaspheme his name; it will be equally ‘arell 
with me in a future ARTY I shall certainly 
escape all future punishment, and -finally 
“sit down with Abraham, Isaac and Jacob,” 
in the kingdom of glory. To these mon- 
strous conclusions I am necessarily driven, 
the moment I adopt the sentiment, that the 
same happiness is to be bestowed npon the 
wicked, in the future world, as upon the 
righteous. 

7. Before I close this part of the subject, 
I wish to call your attention to a fact, which 
must, I am sure, have great weight with 
every reflecting mind. Itis this: The Bible 
every where divides men into two classes, 
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and makes a distinction between them which 
is recognized throughout every period of 
their existence, both in | this and im future 
world. 

(1.) This distinction is Race iritieelt in their 
present character. They are described un- 
der the distinctive names of righteous and 
_ wicked, just and unjust, holy and unholy, 
godly and ungodly, saints and sinners, peni- 
tent and impenitent, believers and unbe- 
lievers, the children of light and the children 
of darkness, the friends of God and the en- 
emies of God. 

(2.) This distinction is recognized in the 
different feelings which God is represented 
as having towards these two Classes of per- 
sons. “God judgeth the righteous; and 
God is angry with the wicked every day.” 
“The Lord trieth the righteous; but the 
wicked, and him that doeth violence his 
soul hateth.” “They that are of a froward 
heart, are an abomination to the Lord; but 
such as are upright in their ways, are his 
delight.” Ps. vii. 11. xi. 5. « Prov. xi. 20. 

(3.) This distinction is recognized in their 
being at present in entirely different states. 
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The righteous are ina state of reconciliation 
to God, but the wicked are in a state of 
alienation from God; the righteous are in a 
pardoned and justified state, but the wicked 
are in a state of guilt and condemnation— 
under the curse of the law, and having ‘the 
wrath of God abiding on them.” John iii. 36. 
(4.) This distinction is recognized in the 
general resurrection. And the multitude 
of “them that sleep in the dust of the earth 
shall awake, some to everlasting life, and 
some to shame and everlasting contempt.” 
‘The hour is coming in the which all that are 
in the graves shall hear his voice, and shall 
come forth; they that have done good unto 
the resurrection of life, and they that have 
evil unto the resurrection of damnation.” 
Daniel xii. 2. John v.28, 29. 
(5.) This distinction is recognized at the 
judgment day. ‘When the Son of man 
shall come in his glory, and all the holy 
angels with him, then shall he sit upon the 
throne of his glory. And before him shall 
be gathered all nations; and he shall sepa- 
rate them one from another, as a shepherd 
divideth his sheep from the goats. And he 
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shall set the sheep on his right hand, and 
the goats on his left. Matt. xxv. 31, 33. 

(6.) This distinction is recognized in the 
sentence of the final Judge. “Then shall 
the King say unto them on his right hand, 
Come, ye blessed of my Father, inherit the 
kingdom prepared for you from the founda- 
tion of the world;” and “to those on his 
left hand, Depart from me, ye cursed, into 
everlasting fire, prepared for the devil and 
his angels. And these shall go away 
into everlasting punishment; but the right- 
eous into life eternal.” Matt. xxv. 34, 41, 
46. Here the scene closes. The righteous 
ascend to heaven; the wicked sink down to 
hell, and there the Bible leaves them. We 
hear nothing more of them, except that 
“their worm dieth not, and the fire is not 
quenched.” Mark ix. 44, 46,48. The Bi- 
ble leaves the wicked in hell. It gives no 
intimation of a future day of mercy, or of 
any redemption from their doom. Who 
then shall presume to say, in the silence of 
God’s word, that they are to be delivered 
from the world of wo, and made happy in 
heaven! - . Yours, &e. 


30 REASONS AGAINST 


LETTER IV. 

_ Dear Sm:—In deciding the question, 
whether all or only a part of mankind are 
to be saved, you will doubtless agree with 
me, that our ultimate appeal must be to the 
word of God. Without revelation we could 
not know, with certainty, that the soul is to 
exist in a future world; much less, in what 
state it is to exist. Our intellects are quite 
too feeble to penetrate the hidden scenes of 
eternity, or to ascertain either the degree or 
duration of future punishment. This single 
consideration is enough to set aside all ob- 
jections that are urged against the doctrine 
of future punishment, merely on the ground 
of its being unjust and unreasonable. Of 
this we are not competent judges. We 
know nothing of God and his government, 
but what he has told us. The moment we 
throw away the Bible, and attempt to de- 
cide without it what is just and what is un- 
just in God’s treatment of his subjects, we 
plunge into depths which we cannot fathom. 

Tn settling, then, the question before us, 
the Bible is our only sure guide. We may, 
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indeed, in a proper way, consult the oracles 
of reason; but always in submission to the 
oracles of God. He who holds our destiny 
in his hands, has distinctly spoken on this 
subject; our business is to hear his words, 
and submit our faith to the decisions of his 
will. We are to come to the Sacted Vol- 
ume, not to dictate what it shall teach, but 
to enquire what it does teach. This point 
settled, there is an end of all controversy. 
How the future punishment of the wicked 
is consistent with the justice and goodness 
of God, or how it will subserve the highest 
good of the universe, are questions which 
we may well leave to be decided at the judg- 
ment day. 

Bearing these remarks in mind, let me 
now call your attention to the testimony of 
God respecting the future punishment of the 
wicked. The limits I have prescribed. to 
myself, will allow me to cite only a small 
part of the texts which relate to this subject. 
Nor is it necessary to adduce them all. To 
decide whether a doctrine is taught in the 
Bible, it is not necessary to ascertain how 
many times it is asserted, but. whether it is 
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asserted at all. A single plain and direct 
declaration of the word of God is as decisive, 
on the question before us, as a thousand. 
Let me, then, lay before you a comprehen- 
sive view of what the Bible declares respect- 
ing the future condition of the wicked. 

To begin with the Old Testament: it is 
said of the wicked, they are to be “turned 
into hell;” ‘their name” is to be “put out 
forever;” “the portion of their cup” is 
“snares, fire and brimstone, and an horrible 
tempest; ” they “shall perish; consume into 
smoke; consunie away ;” they “shall die in 
their iniquity;” they shall ‘rise to shame 
and everlasting contempt;” their “joy is 
but.for a moment ”—their “‘ candle shall be 
put out;” and their ‘hopes perish;” their 
**hope is like giving up the ghost;” “their 
triumphing is short;” their “end is to be 
cut off;” a day which “burns like an oven, 
shall burn them up, and leave them neither 
root. nor branch; they shall suddenly be de- 
stroyed, and that without remedy; God will 
laugh at their calamity, and mock when 
their fear cometh;” he will “tear them in 
pieces and there shall be none to deliver;” 
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their “expectation shall perish;” “their 
hope shall be cut off, and their trust be as 
a spider’s web.” biniptiiadh 

In the New Testament we read of those 
who shall be “severed from the just;” who 
“shall be cast into outer darkness;” who 
“shall depart into everlasting fire;” who 
shall “lose their gouls ;” who shall be “de- 
stroyed, soul and body, in hell;” who “shall 
not see life, but the wrath of God abideth 
on them;” the Judge, at the “end of the 
world” shall “send forth his angels, and 
gather them out of his kingdom, and cast 
them into a furnace of fire;” “they are re- 
served to the day of judgment to be pun- 
ished ;” “who shall be punished with ever- 
lasting destruction, from the presence of the 
Lord and the glory of his power;” “the 
smoke of their torment ascendeth up for 
ever and ever;” they are ‘“bound hand and 
foot and cast into outer darkness;” they 
“receive their good things” “their portion 
in this life;” and they are “tormented” in 
the life to come; an impassable “gulf” is 
placed between them and the blessed; they 
“die in their sins; where Christ is gone 
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they cannot come;” they never have for- 
giveness, they shall come out of their graves 
“unto the resurrection of damnation;” the 
mist of “darkness is reserved to them for- 
ever;” ‘the heavens and the earth which 
are now, are kept in store, reserved unto fire 
against the day of judgment, and perdition 
of ungodly men;” there is a “sin unto 
death ;” for which we are not to pray, and 
which shall not be forgiven, neither in 
this world nor in the world to come; their 
names shall be “blotted ont of the book of 
life;” they are “‘clouds carried with a tem- 

pest,” for whom is “reserved the blackness 
of darkness forever;” the “devil that de- 
ceived them shall be east into the lake of 
fire and brimstone, where the beast and the 
false prophet are, and they shall be tor- 
mented day and night for ever and ever;” 
“and these shall go away into everlasting 
punishment.” Psalm ix. 17. ix, 5. xi. 6. 
xxxvil. 20. Ezek. iii, 18. xix. 33. viii. 9. 
Daniel xii, 2. Job xx, 5. Prov. xxiv. 20. 
Job viii. 13, xi. 20, Psa. xxxvii. 38. Mal. 
iv. 1. Prov. xxix. 1. i. 26, Psa. 1. 22, 
Prov. x. 28. xi. 7. Job viii. 14. Matt. xiii. 
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49, Vili. 12. XY, 30—41. Mark Vili. 86. 
2 Peter ii, 9, 2 Thess. 34,9. Rev. xiv. 11. 
Matt. xxii, 13.. Luke xvi. 25, 26. Mark 
ii, 29. John vy. 2, .1John v.16. Matt. 
xii, 82. Rev, iii. 5.2 Peter ii. 17. iii. 7. 
Jude xiii. Rev. xx..10. Matt. xxv. 46. 
Such. is a brief testimony of the Bible, re-. 
specting the future punishment of the wick- 
ed. It is expressed, as you perceive, in 
almost every possible variety of language, 
and in the strongest and most unqualified 
terms. +. , tart 

To break, the force of this testimony, Uni- 
versalists are very fond of telling us that 
the terms “everlasting,” ‘eternal,’ “‘for- 
ever,” and the like, do not always. denote 
endless duration. Whatthen? Does it fol- 
low that, all men will be saved, because 
these terms are sometimes used to signify a 
limited duration? By nomeans. We might 
give up all these expressions, and yet the 
Scripture testimony remain unshaken. The 
doctrine.of future punishment does not; de- 
pend: upon the meaning of a few words and 
phrases. It is inwrought into the whole 
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texture of Scripture language, and is as- 
serted in a great variety of forms, on pur- 
pose, it would seem, to prevent the truth 
from being evaded and perverted by sinful 
men. But since so much has been said by 
the advocates of Universalism respecting 
the limited meaning of the terms “ everlast- 
ing,” “eternal,” and “forever,” I think it 
proper to make the following remarks: 

1.° These terms do, in their original 
and proper sense, denote duration without 
end. This is evident from their derivation; 
being formed of the two Greek words aez 
andon, which properly signify always ex- 
sting. They were understood in this sense 
by the ancient Greek writers; and have been 
so understood by the great body of the most 
eminent Greek scholars ever since. But the 
only fair rule of interpretation is, to under- 
stand words in their original and proper 
sense, in all cases in which their meaning 
is not restricted necessarily by the subject 
or connection. Thus, when the word “ever- 
lasting” is applied to hills and mountains, 
as it sometimes is in the Bible, we know, 
from the nature of the case, that it has a. 
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limited meaning; but when applied. to 
things which in their nature are capable of 
endless duration, and there is nothing in the - 
connection to limit its meaning, we are 
bound to understand it in its unlimited sense. 
On this principle, we say it denotes endless 
duration when applied to God, to the con- 
tinuance of his kingdom, and to the future 
happiness of the righteous. In these cases 
there is nothing to restrict its meaning, and 
we therefore understand it to denote endless 
duration. In the same manner we ought to 
understand the term when applied to the 
future punishment of the wicked. There is 
nothing in this case, more than in the for- 
mer, to limit its signification: and we ought, 
therefore, to interpret it as meaning absolute 
eternity; for this is its orginal and proper 
meaning. . 

2. Christ and the apostles, if they meant 
to be understood, must have used the terms 
in question, according to their known and 
established signification at the time they 
spoke and wrote. Now Josephus informs 
us that the Jews of our Savior’s time, espe- 
cially the Essenes and the Pharisees, two 
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of the endless punishment of the wicked. 
How then would they understand our Lord, 
when they heard him using the terms “ey- 
erlasting,” “forever,” &c., in application to 
future punishment? Must they not have 
understood him as asserting the common 
doctrine of the day? the doetrine which they 
held, and which they were accustomed to 
express in the same terms? This point de- 
serves great attention. Reflect upon the 
fact, that the Jews whom our Savior ad- 
dressed believed in the endless punishment 
of the wicked; and then ask whether, if he 
knew this doctrine to be false, and meant 
to teach that it was false, he would have 
spoken of it in the language he has; lan- 
guage which, in the established usage of 
the day, was ‘known to express an absolute 
eternity ? | 

3. In the Bible, the word “everlasting” 
is applied to the fature happiness of the 
righteous, and the future misery of the 
wicked im the same connection. We have 
a most striking example of this in Matthew 
xxv. 46. ‘These shall go away into ever- 
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lasting punishment, but the righteous into 
life eternal:” “everlasting” and ‘‘ eternal” 
being the same word in the original Greek. 
_ Now is it credible, that the inspired writers 
should use the same word, in the same sen- 
tence, and in reference to the same general 
subject, the future destiny of men, in totally 
different senses? Would any honest man, 
who intended to be understood, adopt such 
a mode of speaking? If the Scriptures do 
not prove the eternity of future punishment, 
they do not prove the eternity of future re- 
wards, nor even the eternal existence of the 
soul; for both are expressed in the same 
terms, and without any mark of distinction 
in the use of them. 

4. The terms “everlasting,” “forever,” 
and the like, are uniformly used in’ the 
Scriptures to denote the longest possible du- 
ration, of which the subject to which they 
are applied is capable. Thus, a “servant 
for ever,” (1 Sam. xxvii. 12.) is a servant 
during life; an “‘ ordinance for ever,” (Num. 
x. 8.) is an ordinance which continues during 
the entire dispensation of which it is a part. 
So the “everlasting hills,” and “ everlasting 
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mountains,” mentioned in Scripture, (Gen. 


xlix. 26. Hab. iii. 6.) are hills and moun- 
tains which continue till the end of the 


world, or as long as it is possible they should | 


continue. According to this rule of inter- 
pretation, the terms ‘everlasting ” and ‘for 
ever,” when applied to things in the future 
world, to the rewards of the righteous and 
the punishment of the wicked, must denote 


ag, 


absolute eternity. “The longest duration — 


which will then be possible, the longest 
which may be predicated of the enjoyments 
of the righteous and the sufferings of the 
wicked, eid | desea be eternal.” I must 
add, . 
5. This Bs tay is made certain by the 
manner in which the words translated ‘for 
ever” and “everlasting”. are used in the 
New Testament.* With respect to the first, 
aion when governed by the preposition eés, 
in which connection it is always used when 
applied to the future punishment of: the 
wicked, it uniformly denotes endless dura- 

*Fora larger and more critical Sonos of this point 


see Hdwards against Chauncey, 3 garg Decrees, and 
Dwight’s Theology. 
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tion. Itis used, in this construction in fifty- 
six places of Griesbach’s copy of the New 
Testament. In our common copies, it is 
found. in four or five other instances. In six 
places it is applied to future punishment. 
In the remaining fifty-four, it undeniably 
expresses endless duration. But if in fifty- 
four instances it is used in the endless sense, 
is it not reasonable to conclude, that it has 
the same meaning in the six instances in 
which it is applied to future punishment? 
The adjective aonzos, “everlasting,” is used 
in seventy-one instances in the New Testa- 
ment: and, excepting the five in which it is 
applied to future punishment, it confessedly 
denotes endless duration. Is it not reason- 
able then, to believe, that, in these five in- 
stances, it also denotes endless duration? 
The phrase ez¢ tows aionas ton aionon, com- 
monly rendered “for ever and ever,” is used 
eighteen times in the New Testament. In 
fifteen instances it is applied to the contin- 
uance of the glory, perfection, government, 
and praise of God. In one, it is used to 
denote the future happiness of the righteous, 
and in the other two is applied to the future 
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punishment of the wicked. Is it not reason- 
able, then, to conclude that, in these two in- 
stances, it also denotes endless duration? 

But I feel that lam detaining you too long 
on this criticism of words. The doctrine of 
eternal punishment does not, as I before 
stated, depend on a critical interpretation of 
a few Greek phrases. It might, I conceive, 
be conclusively proved from Scripture, even 
if these terms had not been used. To sat- 
isfy you that this is the fact, I will, in my 
next, lay before you a concise view of the 
various forms of speech in which the doc- 
trine under consideration is asserted. 

Yours, &e. 





LETTER V. 

Dear Sir:—Universalists are very apt 
to conclude that if they can show that the 
terms “everlasting,” “eternal,” &c., are 
sometimes used to denote a limited dura- 
tion, they entirely overthrow the doctrine of 
the endless punishment of the wicked. But 
this conclusion, like their hope, rests upon a 
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foundation of sand. Strong; and even de- 
cisive, as I think the argument is, which is 
derived from these terms, I am far from be- 
lieving that they furnish the only, or even 
the chief source of evidence in support of 
the doctrine in question. To satisfy your 
mind on this point, I will now lay before 
you some. of the many forms of speech, in 
which I conceive the-eternity of future pun- 
ishment is asserted not less decisively than 
in the terms ‘ everlasting,” “eternal ” and 
“forever.” , 

1. The endless punishment of the wicked 
is asserted by negation, or by forms of speech 
which deny the termination of their pun- 
ashment; or which is the same thing, deny 
forgiveness and all future good to the sin- 
ner. “He that believeth not the Son, shall 
not see life, but the wrath of God abideth 
on him.” “The blasphemy against the 
Holy Ghost shall not be forgiven unto men, 
neither in this world, neither in the world 
to come.” ‘Between us and you there is a 
great gulf fixed; so that those who would 
pass ff ‘Wenee’ to you cannot ; neither can 
they pass to us, who weld come from 
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thence.” ‘Their worm dieth not, and the 
fire is not quenched.” ‘He will burn up 
the chaff with wnquenchable fire.” “1 go 
my way, and yeshall seek me and shall die 
én your sins s whither I go ye cannot come.” 
‘‘He that showeth no mercy shall have 
judgment without mercy.” ‘ Without ho- 
liness 20 man shall see the Lord.” John 
iii. 36, Matt. xii. 31, 32. Luke xvi. 26. Mark 
ix. 44, 46, 48. Matt. iii. 12. John viiis 
21. James ii. 13. Heb. xii.4. : 
This negative form of expression is often 
used in the Bible to denote the eternity of 
the divine existence; thy years shall have no 
end; the eternity of the Redeemer’s king- 
dom; thy dominion which shall not pass 
away; and the eternity of the saint’s hap- 
piness: ye shall receive a crown of glory 
that fadeth not away. But if this negative 
mode of expression proves the eternity of 
God, of Christ’s kingdom, and of the future 
happiness of the righteous, why does it not 
equally prove the eternity of the sinner’s 
punishment? If all future good is denied 
to the wicked; if, some shall not see life, 
but the wrath of God abideth on them; if 
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those who blaspheme against the Holy 
Ghost are never to be pardoned; if the fire 
in the world of punishment is never to be 
quenched, and the worm never to die; if 
those who die in their sins are never to come 
where Christ is; if their end is destruction, 
and their portion judgment without mercy, 
then, unquestionably, some of mankind will 
fail of salvation, and be finally lost. 

2. This doctrine is asserted by implica- 
tion. All the commands, invitations and 
promises of the Bible, imply reward to the 
righteous, and punishment to the wicked; 
all the expressions of love and favor to the 
penitent, imply hatred and wrath to the im- 
penitent. The argument from this source 
deserves, and I trust will receive your se- 
rious attention. When it is said of the 
wicked they have their portion in this life, 
is it not implied that they have no portion 
in the life to come? When it is said, there 
is a reward to the righteous, is it not finite” 
that there is a punishment to the wicked? 
When it is said that “‘God so loved the world 
that: he gave his only begotten Son, that 
whosoever believeth on him should not per- 
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ish, but have everlasting life,” is it not im- 
plied that those who do not believe on him; 
shall not have everlasting life? When it is 
said that the gospel, is “the power of God 
unto salvation to every one that believeth,” 
is it not implied that it shall not save the 
unbeliever? So when we read such pas- 
sages as the following: ‘‘ Looking diligently 
lest any man fail of the grace of God;” 
“he that endureth to the end shall be 
saved;” “strive to enter in at the strait 
gate;” ‘how shall we escape, if we neglect 
so. great salvation?” ‘+ what is a man profit- 
ed, if he gain the whole world and lose:his 
own soul?” is it not plainly implied, that 
those who do not look diligently, and en- 
dure to’ the end, shall fail of the grace of 
God and not be saved; that. those who do 
not strive, shall not enter in at the strait 
gate; that these. who do neglect, the great 
salvation, and seek the world rather than 
heaven, shall not eseape, but shall lose their 
souls, and be castaways? John iii. 16. 
Rom, i, 16. Heb. xii. 15. Matt. x, 22. 
Luke mili, 24. Heb. ii. 3, Matt. xvi. 26. 
What else can be the meaning of these pas: 
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sages? If the righteous and wicked are to 
fare alike in the future world, why is salva- 
tion always promised conditionally? On the 
principle of Universalism, it is equally well, 
so far as it respects my salvation, whether I 
obey or disobey the commands of God; am 
a friend or an enemy of my Maker. Sal- 
vation comes to me unconditionally ; 1 can 
do nothing to help or to hinder it; and on 
this principle I must say, that all those pas- 
sages which, either directly or by implica- 
tion, teach that future happiness is suspended 
on present conduct, and is to be attained 
only by compliance with certain specified 
conditions, appear to me entirely unmean- 
ing and absurd. 
3. The doctrine in question is taught in 
all those texts which describe the future 
state of the wicked im contrast with that of 
the righteous. As I stated the argument 
from this source somewhat particularly, in 
the close of my third letter, I shall not pur- 
sue it, in this place, any farther than to cite 
a few, from a multitude of texts in which 
the future states of the righteous and the 
wicked, are presented in direct contrast. 
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“The wicked is driven away in his wicked- 
ness, but the righteous hath hope in his 
death.” “The hope of the righteous shall 
be gladness, but the expectation of the 
wicked shall perish.” “And the multitude 
of them that sleep in the dust of the earth, 
shall awake, some to everlasting life, and 
some to shame and everlasting contempt.” 
“Wide is the gate, and broad is the way 
that leadeth to destruction, and many there 
be who go in thereat; because strait is the 
gate, and narrow is the way that leadeth 
unto life, and few there be that find it.” 
“He that believeth and is baptized, shall 
be saved; but he that believeth not shall 
be damned.” “He that believeth on the 
Son hath everlasting life: but he that be- 
lieveth not the Son, shall not see life, but 
the wrath of God abideth on him.” “All 
that are in their graves shall come forth; 
they that have done good, unto the resur- 
rection of life, and they that have done evil, 
unto the resurrection of damnation.” “These 
shall go away into everlasting punishment, 
but the righteous into life eternal.” Prov. 
xiv. 82. x. 28. Dan. xii. 2. Matt. vii. 18, 
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14. Mark xvi. 16.. John iii. 36. v. 28. 
Matt. xxv. 46. In these passages the fu- 
ture state of the righteous and the wicked 
is presented in strong and pointed contrast. 
And unless to be just and unjust, and right- 
eous and wicked mean the same thing in 
character ; unless to be written and not writ- 
ten in the book of life, to be justified and 
condemned, mean the same thing in state; 
and unless to perish and. be saved, to be re- 
warded and punished, to come forth to the 
resurrection of life and the resurrection of 
damnation, to go away into everlasting life 
and everlasting punishment, mean the same 
thing in future condition; the inference is 
unavoidable, that the final allotments of the 
righteous. and the. wicked will be as far 
asunder as heaven. and hell—as unlike as 
endless joy and endless sorrow. fe 

4, There is another class of texts which 
assert. the doctrine in question, by teaching 
that there are some who. will be forever ex- 
cluded from the kingdom of heaven. When 
one said to.our Savior, “Lord, are there few 
that be sayed?” (what a question, by the 
way, to be proposed to a teacher of univer- 
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sal salvation, and what an opportunity for 
our Savior to have taught that doctrine had 
he believed it!) “Lord, are there few that 
be saved?” He gave no intimation that all 
would be saved, but answered “Strive to 
enter in at ‘the strait gate, for many, I say 
unto you, shall seek to enter in and shall 
not be able.” He then declares that the 
“door will be shut,” and that “the workers 
of iniquity” being excluded, shall seek in 
vain to enter in. On them thus shut out 
from heaven, he pronounces the awful sen- 
tence; “Depart from me all ye workers of 
iniquity;” and then adds, “there shall be 
weeping and gnashing of teeth when ye 
shall see Abraham and Isaac and Jacob, 
and all the prophets in the kingdom of God, 
and you yourselves ee out.” *Laiies xiii. 
23-28. 
5. There are other texts meres teach that 
some will never become the subjects of holi- 
ness, and, consequently, will never be saved. 
“Tt is impossible to renew them again to 
repentance.” ‘There is a sin unto death; 
Ido not say that ye shall pray for it.” “If 
ye believe not that I'am he, ye shall die in 
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your sins.” “For if we sin wilfully, after 
that we have received the knowledge of the 
truth, there remaineth no more sacrifice for 
sins; but a certain fearful looking-for of 
judgment and fiery indignation, which shall 
devour the adversaries.” ‘And for this 
cause, God shall send them strong delusion, 
that they should believe a lie, that they all 
might be damned, who believed not the 
truth, but had pleasure in unrighteous- 

ness.” Heb. vi. 6. 1 John v. 16. viii. 24. 
Heb. x. 26, 27. 2 Thess. ii. 11, 12. 

- Let it not be said here, that those who 
die in their sins will become holy in the fu- 
ture world. This is mere assumption. It 
has no support in the word of God. On 
the contrary, the whole tenor of Scripture 
leads us to conclude that the present life is 
the only season of probation. At the wind- 
ing up of this earthly scene, it will be said, 
“He that is unjust let him be unjust still; 
and he that is filthy let him be filthy still.” 
Rev. xxii. 11. The Psalmist asks, in lan- 
guage which implies a strong negation, 
“Wilt thou show wonders to the dead? 
Shall the dead arise and praise thee? Shall 
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thy loving-kindness be declared in the 
grave, and thy righteousness in the land of 
forgetfulness?” Ps. lxxxviii. 10-12. Those, 
then, who enter eternity in an unholy char- 
acter, will retain that character for ever; 
and must. ot course be for ever excluded 
from heaven; for, “without holiness no 
man shall see the Lord.” ‘Except a man 
be born again, he cannot enter the kingdom 
of God.” Heb. xii. 14. John iii. 3. Who- 
ever, then, hopes to enter heaven without 
holiness, without a radical change of. heart, 
experienced in the present life, will meet 
with an awful disappointment. Hence, it 
is said, when “the wicked die, their expec- 
tation shall perish;” ‘‘their hope shall be 
like the giving up of the Ghost.” - Prov. xi. 7. 
Job xi. 20. Indeed, what could wicked 
men do, if they were admitted into heaven? 
They have no meetness of character for that 
blessed: world; no fitness of temper for its 
spiritual services and holy enjoyments; and, 
if admitted there, in their present state of 
mind, it would be to them a joyless and 
dreary world. Indeed, I have often thought 
that one principal reason why wicked men 


UNIVERSAL SALVATION. 53 


expect to go to heaven without present ho- 
liness is, that they have no just idea of what 
heaven is. If they had, they would forever 
despair of entering that holy and) blissful 
world, without being born again; and, as 
this change never takes place but im the 
present state, they would renounce all hope 
of sodwibons but on the ground of present 
repentance and holiness in life. 

6. The death of Christ instead of being 
the ground of salvation to all, will but ag- 
gravate the condemnation of many. ‘We 
are unto God a sweet savor of Christ, in 
them that are saved, and in them that per- 
ish. To the one we are a savor of death 
unto death; and unto the other a savor of 
life unto life.” ‘He that despised Moses’ 
law died without merey—of how muchsorer 
punishment, suppose ye, shall he be thought 
worthy, who hath trodden under foot the 
Son of God, and hath counted the blood of 
the covenant, wherewith he was sanctified, 
an unholy thing, and hath done despite unto 
the Spirit of grace!” 2 Cor. ii. 15, 16. 
Heb. x. 28, 29. If he that despised Moses’ 
law died without mercy, what then shall be 
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that ‘“sorer punishment” which is de- 
nounced against those who despise the Gos- 
pel. 
The certainty of future punishment is 
proved by the fact, that God has denounced 
and executed severe judgments against those 
who have denied it. When our first parents 
listened to the doctrine, ‘“‘thow shalt not 
surely die,” Gen. iii. 4, and believed it, 
what was the consequence? They brought 
ruin on themselves and their posterity. 
When Noah declared the destruction of the 
world by a deluge, what was the end of 
those unbelievers who disregarded that 
preacher of righteousness? The deluge came 
and swept them to destruction. When Lot, 
warning the inhabitants of Sodom and Go- 
morrah of their approaching ruin, was re- 
garded-by them as one that mocked, what 
was the end of those who. then believed 
that God was too good to punish the 
wicked? They were swept from the earth 
by a storm of fire and brimstone; and 
many hundred years afterward, were repre- 
sented by Peter and Jude, as examples set 
forth “suffering the vengeance of eternal 
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fire. Jude 7. Our Lord himself teaches 
the same thing, when he says of those who 
despise his gospel, it shall be “more toler- 
able for Sodom and Gomorrah in the day 
of judgment than for them.” Matt. x. 15. 
By the prophet Ezekiel, God denounces. a 
dreadful wo against those who “with lies 
make the hearts of the righteous sad, and 
strengthen the hands of the wicked that 
they should not turn from their wicked 
ways, by promising them life.” And, to 
specify no. more examples, hear what the 
apostle says of those deluded men, who 
deny. the threatenings of God, and flatter 
themselves that no evil shall come upon 
them, though they live and die in their sins. 

“When they shall ery peace and safety, 
sudden destruction shall come upon them, 
and they shall not escape.” 1 Thess. v. 3. 

Look at the facts that have here been al- 
luded.to. Dothey exhibit no marks of God’s 
hatred of sin—no evidence of his determi- 
nation to punish it in all who, heedless of 
his threatenings, go. on still in their tres- 
passes? Can any man in his senses suppose, 
that the thousands who. were destroyed by 


56 REASONS AGAINST 


the vengeance of God, at the deluge, and the 
overthrow of the cities of the plain, were 
objects of His love and complacency? Did 
God send a flood of water, or a tempest of 
fire, to translate those despisers to heavenly 
glory, whom his patience could no longer 
endure on the earth? Read over the pre- 
dictions of our Lord respecting the Jews, 
whose peace he declared was hidden from 
their eyes; of whom he said, they should 
die in their sins, and could not come whith- 
er he went; then read the account given of 
their destruction, forty years after his ascen~- 
sion, and say whether these thousands, when 
thus destroyed by fire, and sword, and fam~ 
ine, sent upon them in wrath from heaven, 
were ripe for endless glory, and whether 
they were the means by which God ushered 
them into the joys of his presence? 

Before I close the testimony from Scrip. 
ture, let me request you to consider, atten- 
tively, the case of Judas, who was denomi- 
nated by our Savior “the.son of perdition ;” 
John xvii. 12, and who, having betrayed his 
Lord was driven by remorse, not by true 
repentance, as some of the Universalists 
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affirm, to hang himself, “that he might go 
to his own place.” “Wo unto that man by 
whom the Son of Man is betrayed; it had 
been good for that man had he not been . 
born.” Acts i, 25. Matt. xxvi. 24. How 
can this be true if Universalism be not false? 
If all men are to be saved, it can be said of 
no one of our race, it had been been good 
for him never to have been born; for what- 
ever he may endure for a season, whether 
in this life, or in the life to come, the eternal 
happiness of heaven will infinitely outweigh 
it, and render existence to him an infinite 
blessing. Is Judas in heaven? Will he 
ever be there, and dwell there forever? 
How then is he lost? How then had it been 
good for him never to have been born? 
How would non-existence be a blessing to 
him who is to be eternally happy in heaven? 
Ihave thus given you a very summary 
view of the testimony of God respecting 
the future punishment of the wicked. In 
my next I shall consider some of the ways 
by which Universalists attempt to evade the 
force of this testimony. Yours, &e. . 


‘ 
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LETTER VI. 


Dear Sirr:—If you have attentively con- 
sidered the testimony of the Bible which 
has been laid before you, in proof of the 
endless punishment of the wicked, you are 
prepared, I think, for this general reflection: 
There is no alternative, but either to admit 
that doctrine or reject the authority of the 
Bible. ‘The Scriptures do so plainly, and in 
such a variety of ways, assert the future 
punishment of the wicked, that, if they do 
at the same time assert the contrary, they 
must be regarded as a medley of contradic- 
tion and absurdity. In this opinion I am 
confirmed, by the fact already mentioned, 
that the whole Christian world, for eighteen 
hundred years, “‘some very few persons ex- 
cepted,” have actually been led: by the Bible 
to believe that a part of mankind will be 
lost. Now, if this sentiment’ be false, and 
its opposite; the salvation of all men, be 
true, the Bible, most unquestionably, ought 
to be rejected, as an unsafe guide in matters 
of faith and practice. A book which, in 
ninety-nine cases out of a hundred should 
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lead men astray in an article of vital impor- 
tance to their present and future happiness, 
ought to be put out of their hands. 

Indeed it may be fairly questioned, wheth- 
ér Universalists, in general, have much re- 
spect for the authority of the Bible. Their 
views as to its divine inspiration are, I be- 
lieve, usually very lax, and have but little 
influence in the formation of their creed; 
they admit the testimony of the Bible when 
it seems to be in their favor, but find little 
difficulty in rejecting it when it is against 
them. Hence it is a fact, that: Deists, so far 
as they recognize a future state, are for the 
most part Universalists, and are generally 
the advocates and supporters of that denom- 
ination, when they advocate or support any. 
And at the present day, Infidels are exten- 
sively uniting their forces with Universalists ; 
giving their money to build meeting houses 
and support ministers; and in some cases I 
have known, they have done this with the 
frank confession, that they had no belief in 
Divine Revelation; but-were indueed to afford 
their aid, because they regarded Universal- 
ism. as, on the whole, nearer the truth than 
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the faith of any other sect of Christians, and 
as adapted to prepare the way for what they 
consider best of all, sheer deism. 

I do not deny that Universalists profess 
to receive the Bible as the word of God. 
But profession is nothing, where it is con- 
tradicted by practice. And any one who is 
acquainted with their mode of interpreting 
the Bible, or with their studied evasions of 
evidence, or who has noticed how fearlessly 
they wrest the Scriptures, and put them to 
the torture, to make them deny their own 
testimony and speak the language of their 
creed, must I think, at least suspect, that 
their professed regard for the sacred volume 
is little else than subterfuge, to which they 
resort for the purpose of more successfully 
directing their poisoned arrows at the vitals 
of truth and godliness. That I have not 
said this hastily, or without good reason, 
you will, I think; be satisfied, when I have 
laid before you some of the evasions by 
which the testimony of the Sctiptures to the 
doctrine of future punishment is rejected. 

_ One method of evading that testimony is 
by adopting false principles of interpreta- 
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tion. By this expedient, all those passages 
of Scripture in which the words “ everlast- 
ing,” “forever and ever,” are applied to 
fature punishment are set aside. The prin- 
ciple is this; because the words have, in 
some instances, a limited meaning, there- 
fore, they have a limited meaning in all in- 
stances. If this principle be correct, the 
word everlasting may have a limited mean~- 
ing, when applied to God; and even the 
self-existent Jehovah may cease to exist. 
, So, too, the happiness of the righteous, 

though declared to be everlasting, may 
come to an end, and the kingdom of Christ 
sink into non-existence. In the same man- 
ner, Universalists evade the force of those 
passages in which the word Ael/ is used to 
denote the place of future punishment. Be. 
cause the original words translated hell, do 
not always mean the place of future punish- 
ment, they at once infer that they never do. 
By. the same mode of reasoning, it might be 
proved that there is no place of happiness 
for the righteous in the future world, for the 
term heaven is often used to denote only 
the regions of our atmosphere. Thus the 
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Scriptures speak of the fowls of heaven; 
the rain of heaven; and the Mount Sinai 
burning to the midst of heaven. 

But modern Universalism goes still fur- 
ther, and affirms that the words in the 
Hebrew and Greek Scriptures translated 
hell, do in no ease denote either the place 
or the state of future punishment. Now 
this is palpably false, as I shall soon show. 
But suppose it were true; suppose that sheol 
of the Old, and hades of the New Testa- 
ment, mean only the invisible world, or 
place of departed spirits, will it follow that 
all men shall be saved? By nomeans. The 
doctrine of future punishment rests on other 
testimony, which is not in the least affected 
by the supposition now made. If there 
were not a word said in the Bible respecting 
the place and manner in which the wicked 
are to be punished; it would not make it at 
all the less evident that they are to be pun- 
ished. God has said that they are to stand 
before the judgment-seat, to give account 
of the deeds done in the body; that they 
shall receive the reward of their deeds; that 
they shall go “into everlasting fire” —*“ into 
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everlasting punishment; ” and shall be pun- 
ished with everlasting destruction, from the 
presence of the Lord and the glory of his 
power! 2 Cor. v.10. Matt. xxv. 41, 46. 
2 Thess. i. 9. He who has denounced these 
threatenings against the wicked will be at 
no loss to find a place = the execution of 
them. 

But the Universalist asserts what is not 
true, when he says that the original words 
translated hell mean only ‘the invisible 
world, and never denote a place of future 
punishment. For proof, let me request you 
to turn to the gospel of Luke, xvi. 23. 
“ And in hell” —in hades-—“he lifted up 
his eyes, being in torment.” Does hades in 
this passage mean only the place of de- 
parted spirits? Does it not denote a place 
of torment, into which the rich man was 
conveyed after death, and where he re- 
ceived the due reward of his deeds? And 
has not sheol the same meaning in Psalm 
ix. 17, where it is said: “the wicked shall be 
turned into hell, (sheo/) and all the nations 
that forget God?” If the word here means 
only ‘the grave, or the place of departed 
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spirits, what is threatened against the wick- 
ed who forget God, more than what is en- 
dured by the righteous who love and obey 
him? Both alike die and go into the world 
of spirits; and if this is all that is meant by 
the denunciation, I can see no propriety or 
justice in it. I might cite many other pas- 
sages in which the terms in question plainly 
designate the place of future punishment. 
But my limits will not allow me to be more 
particular. Norisitnecessary. It is enough 
to show that the Universalist asserts what is 
false, when he says, that the terms translated 
hell, do, in xo case, denote either the place 
or the manner of future punishment. 

In regard to the meaning of the terms 
sheol and hades, I would suggest the follow- 
ing remarks, as the result of a somewhat 
careful examination of the subject. Sheol 
of the Old Testament, and hades of the 
New, are terms of the same import, and are 
commonly used as a general designation of 
the invisible world, or place of departed 
spirits. This place was regarded by all the 
nations of antiquity, but especially by the 
Greeks and Romans, as divided into two 


UNIVERSAL SALVATION. 65 


parts, into one or the other of which, all 
men entered at death, and were wens re- 
“warded or punished, gecantihe as they were 
righteous or wicked, good or bad, in this 
life. They did not suppose, that aie sh: 
visible state departed souls were inactive, 
nor that they were all happy; but that they 
existed in a state of conscious activity in the 
separate mansions of hades, and were happy 
or miserable according to their respective 
characters. 

Hades, then, though a general designa- 
tion of the world of spirits, actually carries 
in it the idea of future rewards and punish- 
ments. Sheol, I have said, is a term of the 
same import. It is always rendered in the 
Septuagint by the word hades, and is ad- 
mitted by the best critics to have the same 
meaning. What then is the conclusion? 
Why, that sheol and hades denote that un- 
seen world into which men enter at death; 
a world divided into two parts, one of which 
is the residence of the righteous, who are 
in a state of happiness; and the other the 
abode of the wicked, who are in a state of 
punishment. So the word hades was always 
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understood by the ancient Greeks; and so, 
no doubt, the word sheol was always under- 
stood by the ancient Jews, and the writers 
of the Old Testament. How false, then, is 
the assertion. of the Universalist, that the 
original words rendered hell, have no refer- 
ence to a place of future penser Does 
he not know that he contradicts the opinion 
of all antiquity, and, what is more, contra- 
dicts the plain language of the Bible? What 
can he say respecting the passage. in the 
Psalm already alluded to; and especially re- 
specting that in Luke, in which our Savior ex- 
pressly mentions hades as a place of torment. 

But there is another term used to denote 
future punishment, much more definite than 
the two just considered. Lrefer to Gehenna. 
This word, I know, has been -frittered away 
by Universalists, to mean only a valley in 
the vicinity of Jerusalem. But how was it 
used by our Sayior; and how was it under- 
stood by the Jews isn heard his discourses ? 
I answer, with no fear of contradiction from 
any intelligent student: of the Bible, that the 
Savior always used this term to denote the 
place of future punishment, and that it was 
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uniformly understood in this sense by the 
Jéws of his time. It is a word peculiar to 
the’ Jéws, and was employed by them some 
time before the coming of Christ, to denote 
that part of sheol which was the Habitation 
of the wicked after death. This is proved 
by the fact of its familiar use in the New 
Testament; and by the fact of. its being 
found in the Apocryphal books, and. Jewish 
Targums, some of which were written betore 
the time of our Savior. These Targums 
were translations and interpretations of the 
Scriptures. Three of these Targums, in re- 
marking upon various passages of the Old 
Testament, use the word Gehenna, and ex- 
pressly explain it to mean the place of fu- 
ture punishment, for the wicked.* If then 
our Savior did not use this word in a totally 
different sense from that in which it was 
used by the persons whom he addressed, he 
must have employed it to denote the place 
of future punishment. And that he did 
thus use it, must be evident to any one who 
considers the, passages in which the word 
ocenrs. Take a single example. 


““#See Hmpie’é Remarks on Universalism. 
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“Fear not them which kill the body, but 
are not able to kill the soul; but rather fear 
Him who is able to destroy both soul and 
body in hell.” (Gehenna.) Matt. x. 28, 
Does hell, in this place, mean only the val- 
ley of Hinnom, a place near Jerusalem, ren. 
dered odious by its having been a scene of 
cruelty and pollution, and in which worms 
were found, and a fire was kept up to con- 
sume the carcasses and offals of various 
kinds that were thrown into it?) The body, 
it is granted, might be destroyed in this 
place; but our Savior speaks of the sowl 
being destroyed in Gehenna. Does it not, 
then, designate a place far more terrible 
than the valley of Hinnom? The worms in 
this valley died, and the fire was often 
quenched; and while it burned it consumed 
nothing more than the body. 

But the Gehenna with which sinners are 
threatened, is a flame that seizes the sowd, 
and is never quenched. Of this place of 
endless wrath, the valley of Hinnom, with 
its past idolatries and cruelties, with its 
blood and pollution, with its devouring 
worms and consuming fires, was, no doubt, 
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the most striking image that could be sug- 
gested to the: sriind of a Jew. And hence 
it was, that, in process of time, the name of 
the valley came to be used as the fittest. and 
most terrific emblem of the world of pun- 
ishment. But to infer that, because the 
term thus applied has an allusion to the 
valley of Hinnom, there is therefore no hell, 
is extremely weak. We might as well infer 
that there is no heaven, because the term 
paradise, as used by our Savior in his ad- 
dress to the dying thief, has an allusion to 
the garden of Eden; or that we have no 
Wednesday or Thursday, because these terms 
are employed to designate the days devoted 
by: our Saxon ancestors to the worship of 
their idols, Thor and Woden. 

Another evasion to which Universalists 
resort is, that not sinners, but their sins are 
-to be destroyed in the future world. By 
this expedient, all those passages are set 
aside which speak of the wicked as being 
consumed, cast away, and destroyed. Ac- 
cording to some Universalists, such passages 
mean only that the vices and bad disposi- 
tions of the wicked will be destroyed, while 
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the wicked themselves will enter the king- 
dom of heaven. And they gravely tell us, 
that by the goats placed on the left hand of 
the Judge, and by him doomed to everlast- 
ing punishment, we are te understand ¢he 
ervmes. of sinners, and not sinners them- 
selves. This wretched perversion of lan- 
_guage is too palpably absurd to need refuta- 
tion. .When our courts of justice acquire 
the skill of punishing theft, and perjury, 
and murder, in the abstract, whilst the per- 
sons guilty of these crimes go free, it may 
perhaps be explained how the sins of the 
wicked at the last day shall be sent away 
into everlasting punishment, while sinners 
themselves shall be received into heaven. 
Another evasion is, that all the punish- 
ment that sin deserves, or that is threatened 
in the Bible, is endured in the present life. 
By this expedient, all those passages which 
denounce destruction and woe to the wick- 
ed in a future state are set aside, as denoting 
only the evils which they endure in this 
world, But can any man in his senses ad- 
mit such an opinion? Does the curse of 
the law, the wrath of God, the worm. that 
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never dies, and the fire that is never 
quenched, the weeping, and the wailing, 
and the gnashing of teeth, described in the 
Bible as the portion of the wicked, mean 
only the calamities which they endure in 
this life? Are the threatenings of Jehovah, 
and the solemnities of the judgment day, 
and the terrors of hell, to be frittered down 
to denote only the pains and sorrows which 
attend men in this world? If it be 80, as 
some pretend, that sin is punished only in 
the present life, then how absurd to talk of 
salvation; of being saved by the mercy and 
grace of Christ! A criminal who has suf- 
fered the full penalty of the law, or all that 
his crimes deserve, is not to be'told that his 
liberation is an act of grace. He has a right 
to demand his liberty as an act of justice. 
In like manner, if men receive the due pun- 
ishment of their sins in this life, they can 
claim exemption from future punishment as 
aright; and in this case, instead of all being 
saved by Christ, none are saved by him. 
‘All are discharged on the ground of justice, 
and the whole system of grace, revealed in 
the Bible, sinks into a mere farce. 
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In my next, I shall mention some other 
evasions, and examine some of the texts on 
which Universalism relies for support. 

Yours, &e. 





- 


LETTER VII. 


Dear Srr:—It would be an endless task, 
as it would be a useless one, to notice all 
the evasions by which Universalists attempt 
to set aside the doctrine of future punish- 
ment. I shall therefore specify but two 
more; and then pass to consider some of 
the principal proof-texts which they adduce 
in support of their system. 

1. It is alleged by some, that there is a 
Suture state of probation, and that future 
punishment is enly disciplinary. By this 
evasion, all those texts which threaten the 
wicked with everlasting punishment, are 
explained to mean only the chastisements 
of a father, inflicted on disobedient children 
for their good. _ This evasion, however, can- 
not be charged upon the great body of the 
Universalists of the present day. By far 
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the greater part of them, it is believed, deny 
all punishment in the ‘tara world, and sup- 
pose that every man receives the due reward 
of his offences in the present life. But as 
the doctrine of a future disciplinary proba- 
tion may still be held by some few of the 
more sober and decent among them, it may 
be well to bestow a Sromahts attention 
upon it. 

The doctrine in question, then, is, in the 
first. place, a mere assumption. I am not 
aware that there is a single text in the Bible 
which even intimates that the future pun- 
ishment of the wicked is designed for their 
good, or that their state is ever to change 
after the judgment day. The last informa- 
tion that the Bible gives of them is: ‘‘ These 
shall go away into everlasting g punishment. a 
Matt. xxv. 46. It leaves ale in hell; and 
is entirely silent as to their being purified 
in that place of woe, and fitted for heaven. 

2. This doctrine, as we have seen, is con- 
rae to the express testimony of the Scrip- 
tures. The punishment of the wicked is 
declared to be everlasting; and is described 
in such terms as preclude the possibility of 
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its being designed for the good of those 
who endure + They are said to endure 
“the wrath,” “the vengeance,” “the fiery 
indignation, a ‘the fierceness of the wrath 
of Almighty “God, » “judgment without 
mercy,” and all the threatenings of the di- 
vine law, with no mixture of “good. ‘Col. 
iii. 6, Jude 7. Heb. x. 27. Rev. xix. 15. 
James ii. 18, &c. Does this language ex- 
press fatherly, chastisement, or sufferings 
designed only for the salvation of offenders? 

38. According to the opinion now under 
consideration thoes who endure temporary 
punishment in the future world, but are af: 
terward restored to happiness, endure the 
whole penalty of the law, or are punished 
strictly according to their deserts. Of 
course, they never experience salvation. 
They are not saved by grace, nor i8 their 
deliverance from punishment, in any sense, 
to be ascribed to Christ. Grace or ey 
has no part in their restoration to divine fa- 
vor. They will enter heaven without being 
under any obligation to God for pardoning 
them, or to the Lord Jesus Christ for re- 
deeming them. How utterly inconsistent 


UNIVERSAL SALVATION. TS 


this is with the whole tenor of Scripture, I 
need not inform you. 

4, If the sufferings of the wicked are only 
a necessary and story discipline, designed 
to produce their reformation and promote 
their ultimate happiness, then they are not 
to be regarded, in @ proper sense, as pun- 
ishment. A -man who takes medicine, or 
submits to the amputation of a limb, to re- 
store health, or save life, is not ‘punished. 
Punishment is the infliction of positive evil; 
it is subjecting the guilty to sufferings hich, 
all things consider ed, are an evil to fig! 
If then the wicked in the future world suffer 
only for their good, they are not punished. 
While enduring the torments of hell, they 
will have occasion for submission and 
thankfulness; for what they endure is only 
the chastisement of a kind Father, who is 
preparing them, by this necessary discipline, 
for the purity and happiness of heaven: But 
is hell indeed a world of mercy? Does God 
there display his grace, and cause all things 
to work together tor good, not to them who 
love him, but to them who hate him? Let 
the Bible, let common sense decide. 
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The last evasion I shall notice is, to sup- 
pose that the judgment day is already 
passed; or that every man is judged and 
punished in the present life. By this expe- 
pedient all those passages are explained 
away which speak of a future judgment, 
of all men standing before the judgment- 
seat of Christ, and of Christ coming in the 
glory of his Father, with his mighty angels, 
to judge the world. 

The principle is this: A few texts are 
found, in which the coming of Christ is 
spoken of with reference to some special 
manifestation of his power and glory in the 
present world; and forthwith, the position 
is assumed as demonstrably true, that, when- 
ever his coming is mentioned in the Serip- 
tures, it must have the same limitation, and 
relate only to the scenes of this life. But 
when, let me ask, have scenes been wit- 
nessed on earth, that correspond with the 
awful descriptions which the Bible gives of 
the final judgment? Has the Lord Jesus 
“descended from heaven, with the voice of 
the Archangel, and the tramp of God?” 
Have the “dead been raised?” Have “ every 
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man,” the world, all nations, “the quick 
and the dead,” ‘the dead, small and great,” 
stood before God? Has. He, the Judge of 
all, “separated them one from another, as a 
shepherd divideth the sheep from the goats,” 
setting “the sheep on his right hand, and 
the goats on his left”? Has he pronounced 
sentence upon them according to their re- 
spective characters, saying to those on his 
right hand, “Come, ye blessed of my Father, 
inherit the kingdom prepared for you from 
the foundation of the world;” and to those 
on the left, ‘‘ Depart, ye cursed, into ever- 
lasting fire, prepared for the devil and his 
angels?” Has this sentence actually been 
executed? Have the “wicked gone away 
into everlasting punishment, and_ the right- 
‘eous into life eternal?” Are the one now 
suffering “everlasting destruction from the 
presence of the Lord, and the glory of his 
power,” and the other “shining forth in 
the kingdom of their Father”? 1 Thess. 
iv. 16. Rev. xx. 12. Matt. xxv. 31-46. 2 
Thess, i. 9, Matt. xiii. 48, &c. These are 
the scenes which mark the second coming 
of Christ—his coming to judge the world ; 
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and the: man who can believe that they have 
already occurred, or that they are now oc- 
curring on earth, is not to be reasoned with. 

‘Tam aware that modem Universalists 
refer all that is said in the 25th chapter of 
Matthew, respecting the final judgment, to 
the destruction of Jerusalem. But any one 
who knows the history of their treatment of 
this chapter, can have no doubt that ‘their 
presént interpretation of it is only a’shift to 
avoid the awful truths it flashes upon “a 
‘guilty conscience. First, they wotld have 
it, that by the goats we are to understand 
the devils; next, the sins of mankind ; last 
of all, ‘heaters But the Jews—yes, ‘the poor 
Jews are the goats, who, eighteen hundred 
years ago, were sent into everlasting fire, 
and have ever since been suffering there 
with the devil and his angels, who; sib the 
way, according to Universalists, are mere per- 
sontfications, nonéntities, liothiag: Well, 
all this is about as wise, as when they tell 
us that the rich’ man tear for the Aarotiic 
High Priest, and the pious beggar for the 
Gentiles; or that Judas’ hanging ‘himself, 
means anh that he died by excess of piotis 
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guief ; and his going to his own place, sig- 
nifies only that he went to one of the twelve 
thrones on which the apostles were to sit, to 
judge the twelve tribes of Israel. ~~ 

But. let,the word.of God speak, and such 
nonsense be still. What was there in the 
destruction of Jerusalem that corresponded 
with the scenes described in the 25th chap- 
ter of Matthew? Did the Son of Man then 
“geome in his’glory and all the holy angels 
with him”? Did he then “sit upon the 
throne of his glory,” and “gather before 
him all nations”?. Did he “separate them 
one from another;” did he go into a judi- 
cial examination of their characters; award- 
ing to the righteous everlasting life, and 
sending the wicked into everlasting punish- 
ment? I repeat it, the man who can inter- 
pret all this as referring only to the destruc- 
tion of Jerusalem by the Roman : army, is 
not to be reasoned with. He must be left 
to, that « ‘strong delusion” which loves dark- 
ness rather ‘han light, and i is more ready to 
“believe a lie” than the truth. 

_I shall close this part of my subject, with 
requesting your particular attention to two 
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passages of Scripture, which appear to me 
to establish the fact and the time of a gen- 


eral judgment, beyond the possibility of 
doubt. “It is appointed unto men once to 
die, and after this the judgment.” “The 
hour is coming, in the which, all that are in 
their graves shall hear his voice, and shall 
come forth; they that have done good unto 
the resurrection of life, and they that have 
done evil unto the resurrection of damna- 
tion.” Heb. ix. 27. John v. 28. These 
passages are plain and decisive, and though 
I might pity and. pray for the man who, 
after having read them, should deny a fu- 
ture judgment, I should not attempt to con- 
vinee him. If he believe not God, he would 
not be convinced by man. 

I shall now very briefly notice some of the 
leading texts on which Universalism relies 
for support. Time will not allow me to go 
into a minute examination of these texts. 
I choose rather to classify them; and by 
presenting the true principle of interpreta- 
tion, enable you to decide for yourself what 
is the proper meaning of particular pas- 
sages. 

‘Mach reliance is placed by Universalists 
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on that class of texts in which Christ is said 
to have “tasted death for every man;” to 
have “died for all,” to have “ given himself 
a ransom for all,” to be “the propitiation for 
the sins of the whole world; and to be “the 
Lamb of God that taketh away the sin of 
the world. Heb. ii. 9. 2Cor. v. 15. 1 
Tim. ii. 6. 1Johnii.2. Johni. 29. But 
do these passages assert that Christ wld 
save all men? Plainly not; nor do they 
imply this. All they assert is, that, by his 
sufferings and death, Christ has Ales A atone- 
ment for sin, and thereby opened a way in 
which all men may be saved. But the fact 
that a way has been opened in which al/ 
may be saved, is no proof that all will be 
saved. “A way opened for salvation is one 
thing, and walking in that way is totally 
another.” The invitation to the marriage- 
feast did not avail those who refused to 
comply with the invitation. Nor will the 
offer of pardon freely. made to sinners, 
through the atonement of Christ, avail them 
anything without a cordial acceptance of 
the offer. The atonement, though suffictent 
for all, does not, in itself, sécure the salva- 
6 
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tion of any. Its benefits are offered on cer- 
tain conditions; and never become ours, 
but by a personal compliance with those 
conditions. This is a circumstance which 
Universalists seem entirely to overlook. 
They hear that Christ “died for all; that 
the offers of mercy are made to all, and 
forthwith they conclude that all will be 
saved. But they forget that these offers are 
made conditionally. They forget the Scrip- 
tures which say—except ye repent, ye shall 
all perish; he that believeth not shall be 
damned. Luke xiii. 3. Mark xvi. 16. 
Notwithstanding that Christ died for the 
redemption of mankind, the Bible tells us 
of those who “deny the Lord ‘that bought 
them, and bring upon themselves swift de- 
struction,” and are condemned by the very 
fact that light has come into the world. 2 
Peter ii. 1. John iii, 19. 

There is another class of texts, in which 
it is said, God “has no pleasure in the death 
of the wicked;” is “‘not willing that any 
should perish, but that all should come to 
repentance ;” ‘who will have all men to be 
saved.” Ezek. xxxiii. 11. 2 Peter iii. 9. 
1 Tim. ii. 4. 
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But I ask, is it there declared, that all 
men will be saved? Plainly not. These 
and similar passages simply express the 
general benevolence of God, or his readi- 
ness to pardon and save all penitent and 
returning sinners; but do not decide that 
any of our race will be saved. The argu- 
ment, which Universalists derive from the 
above passages, stands thus: ‘ Whatever 
God wills, will come to pass. God wills 
the salvation e all men; therefore, this will 
come to pass.” But let us me this argu- 
ment a little. 

God says I have no pleasure in the death 
of him that dieth; yet he dies. Jehovah, 
it is said, has no pleasure in iniquity; yet 
iniquity exists. God now commands all 
men every where to repent, and it is de- 
clared to be his will that all should come to 
repentance, and the knowledge of the truth. 
But shall we thence infer that there are no 
ampenitent men who are ignorant of the 
truth? We see then, that many things do 
in fact take place, which, in some sense, are 
contrary to the will of God; consequently, 
his having no pleasure in the death of the 
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wicked, is no evidence that they will not 
die; nor is his willingness that all men 
should be saved, any evidence that all will 
be saved. The truth is, as. Dr. Edwards 
well remarks, God wills the salvation of all 
men in the same sense that he wills the im- 
mediate repentance and sanctification of all 
men, or as he wills them to be as perfect in 
this life as their heavenly Father is perfect. 
So that God’s willingness that all men 
should be saved, no more proves that all 
men will be saved, than his willingness that 
all men should immediately repent, or than 
his willingness that all men should be per- 
fect in this world, proves that all men are 
in fact now penitent and perfect. 

Again it is said: he is “the Savior of all 
men.” But here only a part of the text is 
quoted. He is “the Savior cf all men, ¢s- 
pecially of them that believe. 1 Tim. iv. 
10. The meaning is, Christ is offered as 
the Savior of all—of all classes of men, 
Gentiles as well as Jews; but he is actually 
the Savior of those only who believe and 
obey his gospel. This passage is of the 
same import with that in John, iii. 16. 
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“God so loved the world, that he gave his 
only begotten Son,” not that all men, un- 
conditionally, might be saved by him, but 
“that whosoever believeth in him should 
not perish, but have everlasting life.” 

It is said again: “As in Adam all die, 
even so in Christ shall all be made alive.” 
1 Cor. xv. 22. But the whole context shows, 
that the apostle in this passage is speaking 
of the resurrection of the body, and has no 
reference to the future condition either of 
the righteous or the wicked. His meaning 
is, that, as the first Adam was the cause of 
natural death, so Christ, the second Adam, 
is the author of the resurrection. It has 
been supposed by some, that the resurrec- 
tion here spoken of refers solely to Chris- 
tians; but if it includes all mankind, will 
it follow that all men will besaved? Let 
the words of Christ decide. “The hour is 
coming, in which all that are in the graves 
shall hear his voice, and shall come forth; 
they that have done good unto the resurrec- 
tion of life, and they that have done evil 
unto the resurrection of damnation.” John 
v. 28, 29. 
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Another passage pressed into the service 
of Universalism is this: ‘‘Whom (Christ) 
the heavens must receive until the times of 
the restitution of all things, which God hath 
spoken by the mouth of his holy prophets 
since the world began.” Acts iii. 21. But 
the restitution here spoken of, does not 
mean the restoration of all men to holiness 
and happiness; but simply the completion, 
accomplishment, fulfillment, (so the word 
is rendered by the best Greek scholars,) of 
all that God has predicted by his prophets 
respecting the kingdom and glory of Mes- 
siah. The passage does not say a word re- 
specting the salvation of all, or of any of 
mankind. It only asserts the completion of 
all the predictions contained in the ancient 
prophecies. But whether the restoration of 
all men to divine favor is one of those pre- 
dictions, remains to be proved. . 

* Behold, the righteous shall be; recom- 
pensed in the enithiy much more the wicked 
and the sinner.” Prov. xi. 31. This pas- 
sage is adduced to prove, that sinners re- 
ceive in the present world a full punishment 
for their sins. But if the text proves this, 
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it equally proves that the righteous receive 
their full recompense in this world; and so 
no happiness is reserved for them in the 
world to come. Besides, the interpretation 
given to this passage by Universalists, is 
not only contrary to plain facts and the 
whole tenor of the word of God, but entire- 
ly sets aside the grace of the gospel. For 
what grace is there in saving sinners from 
a punishment which they do not deserve, or 
which they here endure to the full extent 
of their deserts? There is no need of a Sa- 
vior, and no room for the exercise of mercy, 
if every sinner is recompensed on earth for 
his sins. The obvious meaning of the text 
is, that, in the course of Divine Providence, 
the righteous man shall receive some special 
tokens of divine favor; and much more 
will the wicked and the sinner be visited, 
even here, more or less, with divine judg- 
ments, by which a holy God testifies his dis- 
pleasure against their evil ways. 

Another text adduced, is Rom, vy. 18. 
As by the offence of one, judgment came 
upon all men to condemnation; even so, by 
the righteousness of one, the free gift came 
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upon all men unto justification of life.” 
Upon this passage I remark, 

1. The whole chapter in which it is found 
is confessedly intricate, and not easy to be 
understood; and you will not, I trust, be so 
rash as to risk your eternal destiny on the 
correctness of a doubtful interpretation. 

2. We must suppose the apostle is always 
consistent with himself; but if we allow this 
passage-tomean universal salvation, it con- 
tradicts a multitude of other passages in his 
writings which are plainly against oom 
doetiine. 

3. There is no evidence that he is on the 
subject of the number of the saved. The 
abounding grace of which he speaks, refers 
to the number of sins forgiven—not of sin- 
ners saved; unless you fall into the absurd- 
ity of supposing that more are saved in 
Christ than were lost in Adam. 

4. The whole context clearly shows, that 
the apostle is reasoning against a common 
error of his day, viz., that the benefits of 
Christ’s mediation were to be restricted to 
the Jews, and not extended at all to the 
Gentiles. To disprove this he runs a sort 
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of parallel between Adam and Christ; and 
argues, that, as in consequence of the first 
transgression all have fallen into a state of 
sin and condemnation, so the provisions of 
mercy through Christ extend to all—to all 

- classes of men, whether Gentiles or Jews. 
Ihave not room to go into a more particular 
analysis of the passage, but can only give 
you the principle, which will direct you in 
interpreting it consistently wit! ontext, 
with the argument, with the ot ritings 
of Paul, and the general tenor of the Serip- 
tures. Follow this principle, and you can- 
not, Iam sure, infer Universalism from this, 
or any other passage of the Bible. 

Another text which Universalists are very 
fond of quoting in support of their system, 
is Peter iii.\18, 20. “By which also he 
went and preached to the spirits in prison,” 
&e. The inferenee is, that all those to 
whom Christ is said thus to have preached, 
were saved. But how do they know this? 
There are multitudes on earth to whom Christ 
is preached, who do not repent, but live and 
die in their sins; and on supposition that 
Christ actually did go and preach to the 
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spirits in prison, what evidence is there that 
they did not treat his message in the same 
manner as wicked men treat it on earth? 
But in truth the passage, rightly understood, 
is directly against Universalism. The ob- 
vious meaning of it is this: Christ, by the 
same spirit that made him alive, preached, 
through the instrumentality of Noah, to 
those antediluvians who were disobedient, 
when atience of God waited for their 
reform , while the ark was building, but 
who were spirits in prison when the apostle 
wrote, detained, like the fallen angels, 
‘‘unto the judgment of the great day.” 
Another class of texts which are thought 
to favor Universalism, consists of such as 
speak of Christ as “reigning until he hath 
put all enemies under his feet;” of “all 
things” becoming ‘‘reconciled to God; ” 
and of ‘all things in heaven, on earth, and 
under the earth, bowing at the name of 
Jesus.” 1 Cor. xv. 25. Col. i. 20. Phil. 
ii. 10. These, and such like passages, are 
obviously in the highest degree figurative, 
and are to be understood with such limita- 
tions as are necessarily suggested by the 
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nature of the subject, and other plain declar- 
ations of Scripture. The most that a fair 
interpretation of the texts in question can 
be made to prove, is, the exaltation of Christ 
as head over all things, and the subjection 
of all things to his control. But-to suppose 
that this implies a voluntary and cordial 
subjection of men to Christ, and consequent 
restoration to his favor, is mere assumption. 
Doubtless, the Lord Jesus will until 
he has put all enemies under hi . But 
does this mean that he will save all his ene- 
mies? One would think, that to be placed 
under the feet, denotes the condition, not ot 
friends, or cordially reconciled subjects, but 
of vanquished enemies and rebels. It is 
certainly an indication of anything rather 
than of redeeming love. 

One other class of texts I must just no- 
tice, such as the following: ‘All the ends 
of the-earth shall remember and turn unto 
the Lord; and all the kindreds of the na- 
tions shall come and worship before him.” 
‘All nations whom he hath made shall 
come and worship before him, and glorify 
his name.” Psalm xxii. 27. lxxxvi. 9. But 
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texts of this description, it is obvious at 
first view, have not the remotest reference 
tothe subject. They are simply predictions 
of the universal spread of the Gospel, and 
of the blessedness of that period when the 
earth shall be full of the knowledge and 
glory of God. Then, indeed, shall the ends 
of the earth turn unto the Lord, and all the 
kindreds of the earth shall come and wor- 
ship be him. But does this prove the 
future tion of those who never turn 
unto the Lord, but live and die in their sins? 
Strange infatuation to infer from texts which 
predict the millennium, or the glories of 
the latter days of the Church, when all 
shall turn unto the Lord, that all will be 
saved, whether they turn unto the Lord or 
not! 

The passages, which I have thus cur- 
sorily’ noticed, are the strongest I be- 
lieve, that are to be found in the Bible in 
favor of Universalism. Whether they are 
sufficient to set aside the multitude of plain 
and positive texts which have been adduced 
against this system, I leave you to decide. 
One thing is plain: there is not a single 
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passage in the Bible which denes the future 
punishment of the wicked, and not one 
which directly asserts that all men will be 
saved. The doctrine of universal salvation 
is derived, not from plain and direct declar- 
ations of Scripture, as is its opposite; but 
trom far-fetched inferences and strained ex- 
planations; from perverting the language 
of the Bible, and wresting from it a mean- 
ing which it was never designe teach, 
In my next, I shall consider : the 
modes of reasoning adopted by Universal- 
ists, and also the practical consequences of 
their system. Yours, &e. 


rs 


LETTER VIII. 


Dear Sm:-—In pursuing the subject be- 
fore us, I have felt no small embarrassment 
from the fact, that Universalists possess no 
uniform character. They are Restoration- 
ists, Destructionists, striet Universalists, or 
Fatalists, as will best serve their purpose, 
which is, at any rate, to get rid of the doc- 
trine of endless punishment. And the meth- 
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ods by which they defend their various 
systems, are as various and contradictory as 
the systems themselves. Some rely upon 
the atonement of Christ, as securing the 
salvation of all men. Others, denying the 
atonement, rely upon the goodness of God. 
Others, asserting that all men are punished 
in this life according to their deserts, seem 
to rely on the justice of God. Others again, 
build their hope of future happiness on the 
ground of Fatalism; rather than admit the 
future punishment of sin, they deny the evil, 
or ill deserts of sin. ‘All things,” they 
say, “happen by irresistible necessity; and 
therefore, those actions denominated sin are 
really worthy of no punishment; and of 
course all men will be happy.” 

Now, to follow these errorists through all 
their shifts and windings, is a task I shall 
not attempt. It would be as unprofitable 
as it would be tedious. I shall onlv notice 
some of their more plausible and popular 
arguments, and if these can be shown to be 
unsound, you will not, I trust, place much’ 
reliance upon those that are more subtle and 
evanescent, 
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1. No argument is more frequently urged 
by Universalists, or relied upon with greater 
confidence, than that derived from the good- 
ness of God. . They assert, that the doctrine 
of future punishment is totally inconsistent 
with this attribute of the Deity. It is ad- 
mitted on all hands, that God is a Being of 
infinite goodness. But what does it prove? 
That no evil, natural or moral, can exist 
under the government of God; that all the 
subjects of his empire must be holy and 
happy? Look at facts. Has not sin existed 
on earth for six thousand years; and mul- 
tiplied sorrow, and pain, and death, to an 
almost. inconceivable extent? Is all this 
consistent with the goodness of God? No 
Universalist, I suppose, will deny that it is. 
How then does he know that misery in the 
future world is not consistent with the same 
goodness? Guilty men, in the present life, 
often endure a great amount of suffering; 
why then may they not endure the same in 
the life to come? Is it said that temporal 
misery may be so overruled as to promote 
the good of God’s creation on the whole! 
And why may not eternal misery? All 
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that the goodness of God demands, is, that 
he govern in such a manner as will secure 
the greatest amount of good in the universe. 
That great temporal sufferings are consistent 
with this, is proved by facts; and who but 
God is competent to decide that eternal suf- 
ferings are not? 
It is said that such sufferings, inflicted as 
a punishment for sin, are unjust. I ask 
again, who among the sons of men is qual- 
ified to decide this matter? Does any one 
know enough of God and his government 
to determine what laws he ought to enact, 
and what sanctions append to them? Can 
you see any injustice in God’s leaving crea- 
tures, who have voluntarily rebelled against 
him, to continue in sin forever; and if they 
continue to sin forever, may not God justly 
punish them forever?* After all, I desire 
to feel, and to have yon feel, that the only 
* Sinners will deserve to be punished as long as they con- 
tinue to sin. “If they. sin during the whole of life, the 
will be exposed to suffering during life; if for a thousan 
years after death, they will deserve to suffer during that time ; 
if eternally, their punishment will have no end.’ To dis- 
rove the justice of future endless punishment then, it must 
e shown, either that sinners will cease to sin, or that God is 


under obligation to reclaim to obedience beings who are vol- 
untarily engaged in rebellion against him. 
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legitimate source of evidence on this subject 
is the word of God. Human reason is 
wholly incompetent to judge in the high 
concerns of God’s government. Our only 
business on subjects of this kind, is to hear 
what God says. And if we find it difficult 
to comprehend the reasons of his conduct, 
we should realize that the thoughts and 
ways of Jehovah are infinitely above thos 
of short-sighted mortals. The fact and the 
duration of future punishment are purely 
matters of ‘revelation. God has spoken ex- 
plicitly res ; and it is our con- 
cern, under a ‘Lee oMtbeton of our own 
incapacity'to decide questions of this kind, 
to hear and believe what God has said. I 
will dismiss this topic with proposing a sin- 
_ gle question, which, before you embark for 
eternity in the ark of Universalism, I hope 
you will very seriously consider: Does the 
goodness of God any more prove the future 
holiness and happiness of all men, than it 
proves their present holiness and happiness? 
2. With a view to disprove the doctrine 

of future punishment, Universalists are very 
fond of appealing to the sympathies of our 

t 
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nature, especially to parental feelinga. 
““What man,” it is asked, ‘‘ of common sen- 
sibility, conld endure to see a fellow-man 
tormented in the fire, or on the rack, for one 
year, or one month? What parent could 
take his own child and cast him into a 
glowing oven—or confine him in a gloomy 
dung for life? But has not God as 
much goodness as man; or as much kind- 
ness as an earthly parent? How then can 
it be supposed that he will cast any of his 
children into the lake of fire, and confine 
them there for ever2%» is is a favorite 
argument with Universaliists, and one which., 
with young and unthinking minds, they use 
with very great effect. But in reply, it may 
be asked, what parent would drown his 
child in the water, or consume it in the fire? 
What parent would break their bones, or | 
mangle their flesh, or send upon them sick- 
ness, and pain, and death? And yet God, 
the great Parent of men, brings all. these 
things upon them in the course of his proy- 
idence. Has he then less kindness and love 
than earthly parents? This would certainly 
follow, according to the reasonings of Uni- 
versalists. 
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Noah, on this principle, would not have 
expected the deluge, though warned by God 
of its approach, and commanded to prepare 
for it. He would have said, “Are not all 
these human beings the children of God— 
the objects of his care and love; and can it 
be imagined that he intends to destroy 
them? Who, of all these parents, would 
indulge so severe and cruel a design; and 
is not God, the Parent of all, kinder than 
they? So Noah would have reasoned had 
he been a Universalist; and so doubtless, 
the antediluvians did reason, when warned 
by that preacher of righteousness, of the 
threatened judgment. But they believed 
him not, and so were destroyed by the flood. 
Reasoning on this principle, Lot would not 
' have believed the message of the angels, 

\pee to announce the destruction of Sodom 

d the cities of the plain. “Is not God,” 
he would have said, “the parent of all these 
inbabitants of Sodom; and is it possible that 
he should destroy them by fire enraged with 
brimstone? What parent would be so cruel 
as to do this? True, these celestial messen- 
gers have declared it to be the purpose of 
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God to destroy this place with fire from 
heaven. But their language cannot be un- 
derstood in its literalimport. It must have 
a figurative meaning, and denote only some 
merciful chastisement, some discipline of a 
kind parent, by which the good of these, 
his erring children, is to be promoted.” So 
Lot would have reasoned had he been a 
Universalist; and so did reason the inhabi- 
tants of Sodom. But the fire descended, 
notwithstanding, and destroyed them all. 

You see then how absurd is the argument 
for Universalism, derived from the sympa- 
thies of our nature. And yet it is one of 
the most popular, and with many, one of 
the most convincing arguments employed 
in support of that system. 

3. It is said that men receive in this 


world all the punishment they deserve, and 
therefore cannot be justly punished in the 
world tocome. Onthis point, I would here 


briefly invite your attention to the three fol- 
lowing considerations: 

(1.) It is contrary to Scripture. T 
general course of Providence is accurately 
desorbed in the words. of our Savior: “He 
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maketh his sun to rise on the evil and on 
the good, and sendeth: rain on the just and 
on the unjust.” Solomon affirms, that, as a 
general rule, God treats the righteous and 
the wicked alike in this life. ‘*_All things,” 
ae says, “‘come alike to all; there is one 
event to the righteous and to the wicked.” 
**There is a vanity done upon the earth; 
that there be just men unto whom it hap- 
peneth according to the work of the wicked; 
again, there be wicked men to whom it 
happeneth according to the work of the 
righteous.” The Psalmist speaks of the 
wicked in his day, as being prosperous, as 
having “no bands in their death;” as:“‘not 
being plagued like other men;’’ and-as 
‘having more than heart could wish.” 
And Jeremiah asks, “Wherefore doth the 
ay of the wicked prosper? Wherefore are 
| they happy that deal very treacherously ? 
tt.v.45. Eccl. ix. 2. viii. 14. Ps. lxxiii. 
wt, Ser. xii. i. 






is if you please, that ‘he grosser sen- 
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sualities and crimes are usually followed by 
something like a speedy retribution; what 
punishment, let me ask, do they endure, 
who forget and contemn God; who are un- 
just, cruel, avaricious, proud, oppressive, 
tyrannical? Do you say, remorse of con- 
science? Some men have no conscience; or 
if they have, it is “‘ seared as with a hot iron,” 
80 a8 to be past feeling. What conscience has 
a West Indian pirate, or an Algerine cor- 
sair? or what remorse do they feel in per- 
petrating their murders and villanies? Not 
half so much as a tender-hearted Christian 
feels for neglecting secret or family prayer ; 
or for indulging a worldly, unwatchful spirit, 
for a single day. The truth is, the more 
wicked a man is, and the longer he lives in 
sin, the less he suffers from remorse of con- 
science; so that, if this be the appointed 
punishment of sin, the most desperat 
wicked often feel the least of it. But, . 
(8.) If men are punished in the pres 
life according to their deserts, then Univer- 
salism ts false. This asserts that all men 
are saved. Saved from what? From noth- 
ing, if they endure the full penalty of the 
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law. It is absurd to talk of men as expe- 
riencing salvation, after they have received 
all the punishment due for their offences, 
and have thereby fully satisfied the de- 
mands of divine justice. Full punishment 
and free salvation are totally inconsistent 
with each other. Which, then will the 
Universalist assert? If he says that all are 
now punished according to their deserts, 
then none are saved. If he says all are 
freely saved, then none are punished as they 
deserve; and if not punished in this lite, 
they may justly be in the life to come. 
Iam aware of the quibble of Universal- 
ists respecting the meaning of the term sal- 
vation. They would have us understand, 
that salvation means only deliverance from 
the power, not from the curse of sin. Ac 
cording to them, there is no forgiveness with 
God. Every man who sins, is “punished 
to the full extent of his guilt.” And if he 
is saved, it is not from the penalty of the 
law, ‘‘which takes its course with every 
offender,” but from the dominion of a sinful 
temper, or a depraved heart. Bunt what 
says the Bible? Does that explain salva- 


\ 
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tion to mean simply deliverance from the 
power of sin? Is all that it says of justifi- 
cation, of forgiveness, of pardon, of remis- 
sion- of sin, without meaning? Do the 
Scriptures, after all that has been said and 
sung on the heavenly theme, give us no 
idea of a pardoning, forgiving, justifying 
God? I forbear to give a formal definition 
of these terms. I feel that it would be in- 
sulting your understanding. Their true 
meaning is understood by every child who 
is capable of reading his Bible. Forgive- 
ness is remission of penalty; pardon is de- 
liverance from the due punishment of ‘sin; 
and to explain these terms, as do the Uni- 
versalists, to denote only freedom from the 
power of sin, furnishes a notable example 
of the facility with which they wrest Scrip- 
ture, and pervert the plainest words of the | 
language. | 
4. Again, it is'said, “The proper mean- 
ing of the term gospel, is glad tidings; and 
it is glad tidings to all men. ‘But if only a 
part are to enjoy its benefits, how is it elad 
tidings to all? It can certainly be no favor, 
no matter of joy, to them that are lost.” 
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In reply, 1 would ask, is it necessary, to 
impart value to a favor freely offered, that 
it be actually accepted? Did the man in 
the parable, who made a splendid feast and 
bade many, manifest no kindness to those 
who rejected his invitation? Suppose a 
hundred criminals under sentence of death, 
and awaiting in prison the day of execution, 
would it be no favor to them, if the chief 
magistrate should order the doors of their 
prison to be set open, and a full pardon to 
be offered them on condition of their con- 
fessing their guilt and promising amend- 
ment, unless all should accept his offer? 
Would not the tender of deliverance be in 
itself glad tidings, even should they all re- 
ject the proffered mercy, and die in their 
prison? The invitations of the gospel are 
free; made sincerely to all; and all who 
will may accept them; and this is all that 
is necessary to render the gospel glad tid- 
ings. Whether its overtures of mercy are 
accepted or rejected, does not in the least 
affect the nature and design of the gospel. 

The arguments which I have thus briefly 
“noticed, are, I believe, the most plausible 
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that are adduced by Universalists in support 
of their system. Whether they have any 
real weight in them, I leave you to decide. 

I will now just glance at some of the 
CONSEQUENCES of their doctrine. 

1. It dendes the mercy of God, and sinks 
the grace of the gospel into an empty pa- 
rade of high sounding words. It is asserted 
by Universalists, that the “wicked receive 
a punishment proportioned to their crimes ; ” 
‘that all the hell there is, is inevitably cer- 
tain to the wicked;” ‘“‘their portion in the 
lake of fire and brimstone,” “in the sorrows 
of death and pains of hell, is, and ever will 
be, ¢n exact ratio to the measure and mag- 
nitude of sin.” And yet these are the men 
who are always declaiming about the mercy 
of God, and the goodness of God; and who 
claim to be the only sect of Christians who 
entertain high and worthy views of the 
love and compassion of God. But what 
does this language mean, when explained 
on. their own principles? Why that the 
gospel reveals no pardon for sinners; that 
Christ redeems no sinners from the curse 
of the law, its full penalty being inflicted 
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upon every transgressor; that God is an 
inexorable Judge, punishing every offender 
in “exact proportion to his crimes,” and 
extending remission of sins to no one of the 
fallen children of men. Is this the gospel 
which Universalists call glad tidings; the 
Savior who, they allege, brings salvation to 
all men; the God whom they represent as 
love—all love and mercy, with no mixture 
of wrath or vengeance? 

2. Universalism represents God as often 
treating wicked men far better than he 
does the righteous. The wicked, itis said, 
“do not live out half their days.” They 
die then in the midst of their pilgrimage, 
and are taken directly to heaven; whilst 
the righteous are left to linger out, in this 
vale of tears, the full term of their earthly 
being, and arrive late at the kingdom of 
heaven. On this principle, how much more 
highly favored were the antediluvians than 
Noah? The flood was a blessing to them, 
sweeping them, as it did, immediately to 
heaven; but a judgment to Aim, confined 
as he was in the ark, and obliged to dwell 
here below some hundred years, before he 
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was permitted to join his companions in 
the world of glory. Lot, too, would have 
fared far better than he did, had he been as 
wicked as the Sodomites; for then, instead 
of enduring the many vexations and disap- 
pointments which came upon him in his 
advanced age, he would have been con- 
sumed with them in“ the fire of love,” and 
conveyed at once to the mansions of bliss! 
How unfortunate was it for Moses, that he 
belonged to the people of God, rather than 
to the Egyptians! Had he been. one of 
them, and not a servant of the Most High, 
he would have escaped all the labors and 
hardships of a forty years’ journey in the 
wilderness, and have passed with those 
heathen idolaters, through the waves of the 
Red Sea, to the regions of unclouded light 
and glory. And, not to mention other ca- 
ses, how much happier was’ Judas than the 
other apostles! He, for traitorously selling 
his Lord, was free from all the trials'and 
sufferings incident to the apostleship; and, 
after a’ momentary struggle in hanging 
himself, went: directly to heaven, and re- 
ceived there a crown of glory; whilst the 
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disciples who were faithful to their Lord, 
groaned here below, being burdened, and 
were not received into heaven till after.a 
life of toil,,and persecution, and suffering. 
Do you say all this is most foolish and ab- 
surd? I grant it is so, but it is only the 
folly and absurdity of Universalism. 

8. Universalism perverts the judgment 
and stupifies the conscience, so that the 
mind, under -its influence, becomes incapa- 
ble of feeling the force of evidence, and of 
having any proper sense of moral obliga- 
tion. It may well be questioned, whether 
any man can become a confirmed Univer- 
salist, without doing great violence to his 
conscience, and disbelieving the Word of 
God. He must, it seems to me, disregard 
the strongest. intimations of his own mind, 
and the plainest declarations of Seripture, 
This will inevitably produce an wnfair, so- 
phistical state of mind, which is entirely 
inconsistent with viewing religious subjects 
ina true light, and reasoning upon them 
correctly. ; 

Universalists, 1 know, profess to be hon- 
est, candid inquirers after truth —and what 
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blinded, perverted class of errorists do not 
do the same? But the only satisfactory 
evidence of honest inquiry after truth is, a 
penitent, humble, prayerful state of mind ; 
and without this there is no love of God’s 
truth, and no preparation of heart for a suc- 
cessful study of it. Show me a Universal- 
ist, who according to the Bible, gives evi- 
dence of being truly pious, and I will allow 
him to be an honest inquirer after truth. 
But as to those who neglect prayer, and all 
the duties of practical piety; who deride 
experimental religion, and scoff at the spe- 
cial influences of the Spirit; itis the last 
thing that should be allowed to them, that 
they are honest and sincere inquirers after 
truth. 

For myself, I must frankly say, that I 
have long regarded a confirmed Universal- 
ist as one of the most hopeless characters in 
the community. From my acquaintance 
with this class of persons, I am satisfied 
that any attempt to convince them of their 
errors Will, in general, prove fruitless.. Do 
you ask, why then are you writing these 
letters? It is to guard you, and other young 
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and unwary persons, against the seducing 
wiles of the adversary; it is to furnish the 
uninstructed with weapons, with which they 
may repel the assaults of the destroyer, and 
hold fast the faith of the gospel; itis to per- 
suade those who are lingering about the 
camp of the enemy, but are not yet fully 
enlisted into his ranks, to beware of their 
danger, and flee from it ere they are de- 
ceived, corrupted and destroyed. I write 
with little expectation of convincing those 
who have taken their ground, and are sworn 
Universalists. Few of these are to be reached 
by the power of argument. It may seem 
severe; but I cannot suppress the impres- 
sion I have long felt, that: men of this de- 
scription give fearful evidence of having 
experienced, in their own persons, the ful- 
fillment of this awful language of the apos- 
tle: ‘For this cause, God shall send them 
strong delusion, that they should believe a 
lie; that they all might be damned, who 
believed not the truth, but had pleasure 
in unrighteousness.” Yours, &. 
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LETTER IX. 


Dear Sm:— What I have to say further 
on the consequences of Universalism, will 
be comprised in this general remark: It de- 
stroys the moral government of God; de- 
nies that men are in astate of probation; 
is deeply licentious in its tendency; and 
fatal to all who embrace it. © 

The moral government of God is a gov- 
ernment of law and motive, administered 
over men through the instrumentality of 
rewards and punishments, to be awarded to 
them according to their respecting charac- 
ters. Take away, now, the doctrine of a 
future state of retribution, and what, I ask, 
becomes of the moral government of God? 
It is deprived of all its power to influence 
the heart and life, because deprived of all 
the motives by which it secures obedience 
and deters from crime. Its laws cease to 
be laws, and become mere counsel or advice, 
with no sanctions to enforce their claims, 
and no means to act on men as voluntary 
and accountable agents. Let not the stale 
sophism be repeated here again, that men 
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are rewarded and punished in this life ac- 
cording to their deserts. If anything can 
prove moral insanity, it is a belief that God 
now dispenses rewards and punishments to 
mien according their respective characters. 
Nothing can be plainer than that neither 
“love nor hatred can be known” by the con- 
dition of men in this world. Deny, then, 
that there is'a future state, in which the 
righteous are to be rewarded and the wicked 
punished, and you sweep away every vestige 
of a righteous moral government over the 
children of men. The whole world becomes 
a vast scene of disorder and confusion, 
‘where mankind may live as they list, and 
fare as they can, having nothing to dread, 
and nothing to hope for hereafter on account 
_ of anything they do, or neglect to do, in this 
life.” For, what remains, I ask, to engage 
obedience or prevent transgression, when 
the sanctions of the divine government are 
gone? Do you say, gratitude and love— 
the pleasure of doing right, and the remorse 
of doing wrong? Try the experiment in 
regard to human governments. Let it be 
proclaimed throughout the community, anc 


114 REASONS AGAINST 


among all classes of rogues and villains, 
that there are no courts of justice, no prisons, 
‘no places or instruments of justice; what, 
suppose you, would be the effect? Would 
the pleasure of doing right engage obe- 
dience te the laws, or secure the peace and 
good order of society? Would the incon- 
veniences of remorse prevent swindling and 
theft, robbery and murder, and convert all 
the outcasts of society into honest and good 
men? Why then talk of gratitude and love, 
of the present pleasures of virtue and suffer- 
ings of vice, as sufficient to secure obedience 
under the divine government? If a system 
of human legislation, without rewards and 
punishments, would be altogether ineflica- 
cious and nugatory, why would not the 
same be true.of the divine government? 
Whatever view I take of the subject, to 
me it seems too plain to admit of denial, 
that Universalism destroys the divine moral 
government, and takes from God a character, 
in the belief of which we can alone approach 
him acceptably, that of his being a “ reward- 
er of those who diligently seek him.” Heb. 
xi. 6. It of course denies the present to he 
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a.state of probation. Such a state implies, 
that men are now on trial for eternity; that 
they are acting under the government of 
God, with reference to a future retribution; 
and that there is an inseparable connection 
. between their. conduct in this life and their 
condition in the life to.come. But Univer- 
salism rejects a future retribution; and by 
asserting the salvation of all men, whatever 
be their conduct in this. life, destroys all 
connexion between their present character 
-and future condition. It promises eternal 
life, wnconditionally, to all the children of 
men, whether they are penitent or impeni- 
tent; whether they embrace the gospel, or 
reject it as a fable; believe there is a God, 
or turn. atheists; live virtuously, or wallow 
in vice; leave the world by a natural death, 
or die by the hand of justice; all, shall go 
directly to heaven when they die, and be 
happy there for ever. Must not such a doc- 
trine tend to licentiousness? What but this 
can be the tendency of a doctrine which 
sets aside the moral government of God, 
and denies the probationary state of man; 
which confounds all distinction between 
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virtue and vice, sin and holiness, and se- 
cures eternal life to all, without any refer- 
ence to their own character and conduct; 
which teaches men that it is dmpossible for 
them to do anything to prevent their salva- 
tion; that thieves, liars, drunkards, mur- 
derers, fornicators and adulterers, are all 
fair candidates for heaven; and that these, 
with Cain, Herod, Judas, Pilate, and all the 
rest of the impenitent world, shall sit down 
together with Abraham, Isaac, Jacob, and 
all the faithful servants of God, in the king- 
dom of glory, and no one fail of salvation? 

Universalists may deny, if they please, 
the licentious tendency of their doctrine; 
but, so long as conscience and common 
sense have any influence over the opinions 
of men, they will continue to believe, as 
they always have done, that sentiments like 
the above take off every restraint from vice, 
and strike at the dearest interests of religio 
and human happiness. * 

* Montesquieu, author of the “Spirit of Law,”’ says, that 
the idea of a place of future rewards, necessarily imports 
that of a place or state of future punishment, and that where 


the people hope for the one without fearing the other, civil 
laws have no force. 


Lord Bolingbroke observes, that the doctrine of rewards 
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Say not, that there are some among those 
who embrace this doctrine, who are virtuous 
and exemplary in their conduct. This may 
be true. But if they are virtuous and moral, 
they are so on other principles. than those 
of Universalism, which destroys the system 
of motives revealed in the Bible, removes 
men from under the inspection and. govern- 
ment of a rewarding and discriminating 
God, and makes it a matter of perfect in- 
difference, as to the final result, how they 
demean themselves in the present life. 

What is the effect of this doctrine in pla- 
ces where it is preached at the present day? 
Does it produce conviction of sin? Does it 
excite the inquiry, so often made under the 
preaching of the apostles, “* What must we do 
tobe saved? Doesit bring men to repentance 
and a holy life? Does it make praying pa- 
rents and pious children, lively Christians 
and holy churches, serious congregations, 
and humble, faithful, devoted ministers? 
and punishments in a future state, has so great a tendency 
to enforce the civil laws, and to restrain the vices of men, 
that reason, which (as he pretends, being an infidel) cannot 


decide for it, on principles of natural theology, will not de- 
cide against it on principles of good policy. 
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Who are they, I ask again, that usually 
compose the audience of a Universalist 
preacher? Are they the most sober and 
intelligent part of the community? Are 
they persons who, according to the Bible, 
give the best evidence of piety; who keep 
the Sabbath, pray in their families, and en- 
deavor to maintain an humble and pious 
walk with God? Are they not rather those 
whom the Bible would designate as wicked, 
prayerless, impenitent, irreligious persons; 
those who deride the influences of the Spirit, 
make a mock of experimental religion, and 
habitually neglect the duties of ae 
piety? 

I would fain forbear to say these things. 
But believing, as I do in my heart, that 
Universalism is the most pernicious heresy 
that ever was invented, undermining the 
happiness of society in this world, and lead- 
ing sinners blindfold down to perdition, I 
cannot suppress what are palpably and visi- 
bly its practical consequences. In places 
where this doctrine is new, and where its 
corrupting tendency is counteracted by the 
prevalence of sentiments and habits, formed 
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under the influence of an evangelical min- 
istry, its pernicious effects may not at once 
appear. But what would be the effect if 
this doctrine were to become the general 
belief and be preached from all our pulpits? 
What would be the effect, if all the minis- 
ters in our land should make it the great 
object of their preaching to persuade their 
hearers that there is no punishment for the 
wicked after death; that all, even the most 
base and profligate, are regarded by God as 
his own children, and are going, as soon as 
they die, to be perfectly happy in heaven? 
What if every preacher should, from Sab- 
bath to Sabbath, address the impenitent, 
the prayerless, and the vicious part of his 
audience, in something like the following 
language? 

““Q all ye, my dear hearers, who are 
going with me to the same heavenly king- 
dom, hear these glad tidings, of great joy, 
which God has sent me to preach to you. 
He is a God who loves all his creatures, 
and has proclaimed his purpose to make 
you and all mankind perfectly and forever 
happy. Are any of you afraid of future 
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punishment? There is nosuch thing. All 
the punishment you shall ever endure is in 
the present life. Are any of you afraid of 
hell? There is no such place. All the hell 
there is, is in present remorse of conscience. 
Let your hearts, therefore, be atrest. All of 
you, whatever be your present character, 
however you may live, and however die-— 
all of you may rest assured of God’s love, 
and of everlasting happiness in heaven!” 
Can you doubt what would be the effect 
of such preaching as this? Were it to be- 
come general throughout the community, 
would if not banish all religion from the 
land, take off all restraint from the cor- 
rupt passions of men, and be followed by a 
most deplorable dissoluteness of morals and 
manners? But such, esssentially, is the 
preaching that is every Sabbath heard from 
the pulpits of Universalists. Isit toomuch, 
then, to say, that theirs is a doctrine most 
deeply licentious in its tendency, and fatal 
to all who embrace it? Has it not every 
mark of being a “damnable doctrine; ” 
giving false views of God, his law, his 
providence, his gospel; of the character, 
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state, and prospects of man, thereby stupe- 
fying the conscience, hardening the heart, 
and shielding the soul against all those in- 
fluences of truth and motive, by which God 
is wont to sanctify and prepare men for 
heaven? Beware then, my friend, of this 
doctrine; and avoid it, as you would avoid 
the way is death. 

And now, in bringing. these ee to a 
close, let me lay aside the attitude of a con- 
trovertist, and seriously appeal to your con- 
science. In addressing you on this subject, 
IT have gone upon the supposition that you 
are not yet confirmed in the belief of Uni- 
versalism, but hold yourself open to convic- 
tion. On any other ground, I should con- 
sider my labor as almost sure to be lost, 
If in any case I have seemed to use severity, 
I can assure you, it has not been from any un- 
kind feelings toward those whose sentiments 
Loppose. I regard them as fellow-sinners 
and fellow-travelers to eternity; and whilst 
I cannot but consider their doctrine as a 
most deadly delusion, and themselves as in 
imminent danger of losing their souls, I 
am conscious of no other feelings toward 
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them than those of kindness and good will. 
T have a deep and thorough conviction, that 
they are perverting the grace of God to their 
own eternal ruin; and [am anxious to warn 
you and others, as I have opportunity, 
against following their steps down the broad 
road to death. You and I, my friend, must 
soon die, and go into eternity. In a few 
years at longest, we shall pass into the world 
of spirits; and then we shall know— now 
Srom joyful or dreadful experience, wheth- 
er there is a glorious heaven for the right- 
eous, and an awful hell for the wicked. The 
subject before us is not one of cold, useless 
speculation; it involves the interests of our 
eternity, and ought ever to be approached 
under a deep impression, that consequences 
of everlasting moment depend on the sen- 
timents we adopt respecting it. 

Before you make up your mind on this 
subject, I hope you will most seriously pon- 
der the thoughts which have been suggested 
to you. Js it prudent to risk the salvation 
of your soul on a doctrine which, to say the 
least, may prove false; and proving false, 
will ruin you for ever? Js #t prudent, ts tt 
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wise, to risk the salvation of your soul on a 
doctrine which impeaches Christ and his 
apostles as dishonest or incompetent teach- 
ers of religion; which was never discovered 
in the Scriptures till the middle of the third 
century, and has ever since been rejected by 
the great body of the most intelligent and 
pious students of the Bible? Js 72t prudent, 
as tt wise, to risk your salvation on a doc- 
trine which is rejected by the pious and 
praying part of the community, and em- 
braced only by those whom the Bible de- 
nominates the wicked? Js tt prudent, is 
at wise, to risk your salvation on a doc- 
trine whose adyocates are notorious as re- 
vilers of Bible societies and Missionary 
societies, and all the various plans of Chris- 
tian benevolence which distinguish our day; 
who deny the influence of the Holy Spirit, 
denounce revivals of religion as enthusiasm, 
and steadily oppose the Christian institu- 
tions and doctrines that have, from the first 
been found most efficacious in producing 
good morals and public order? Js 2¢ pru- 
dent, is it wise, to risk your salvation on a 
doctrine which is opposed by the dictates 
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of conscience, by the concurrent testimony 
of the Scriptures, and the voice of the 
Christian world; which is no where as- 
serted in the Bible, and is supported only 
by strained explanations, by far-fetched in- 
ferences, by artful evasions of evidence and 
sophistical reasonings, and which, followed 
out in its consequences, denies the mercy 
of Ged, sets aside his moral government, 
confounds all distinction between sin and 
holiness, makes the hearts of the righteous 
sad by its lies, strengthens the hands of the 
wicked by falsely promising them life, and 
tends, wherever it is taught and believed, 
to stupefy the conscience, harden the heart, 
and fit the soul only for eternal death? 
These questions, I trust, will be carefully 
considered by you before you decide in fa- 
vor of Universalism; and if thus consid- 
ered, I cannot doubt that you will decide 
against that system, in any of the aspects 
in which it is presented, as a ruinous delu- 
sion, and cleave to the doctrine that is unto 
godliness and salvation. 
_ How these questions would be disposed 
of by a confirmed Universalist, I cannot 
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tell. But could I gain access to such an 
one, I would propose to him the following 
inquiries: How did you become a Univer- 
salist? In embracing your present. senti- 
ments, did you act with your heart, and 
against your conscience, or with your con- 
science and against your heart? What 
was the state of your mind when you first 
inclined to this system? Was there no 
aversion to the holy, self-denying doctrines 
and duties of religion,-no fear of future 
punishment, no wish to find some way in 
which you could be safe, and yet pursue the 
sins and pleasures of the world? Was it 
when you were deeply anxious for your sal- 
vation, and earnestly seeking relief by 
prayer and reading the Scriptures, that you 
came to your present belief? Or was it 
when you were stupid, prayerless, worldly- 
minded, and pursuing sinful courses? Can 
you solemnly place yourself before God and 
say, that, in adopting this doctrine, you 
were guided by a sincere desire to know the 
truth, a desire that led you to your closet, 
and to the Bible, for divine direction? 
Was it, in short, the love of sin, or the lova 
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of holiness; delight in the duties of religion, 
or aversion to them, that directed your steps 
to the place of ease and quiet you now oc- 
eupy? What, in respect to yourself, has 
been the practical influence of this doe- 
trine? The true gospel, when received into 
the heart, always produces conviction of 
sin; repentance, humility, a spirit of prayer, 
and a conscientious performance of the du- 
ties of religion. Has this been the effect 
of your system? Since you became a Uni- 
yersalist, have you had a deeper sense of 
sin than you had before, and stronger de- 
sires to watch against it, and be delivered 
from it? Are you more penitent, more 
humble, more prayerful, more conscientious 
and uniform in the duties of a Christian 
life, more.concerned for the glory of God, 
and more anxious for the spiritual welfare 
of your fellow-men? -Can you appeal to the 
heart-searching God, and say, that you pray, 
in your family and closet, more constantly, 
and with greater satisfaction than you did 
before; that you keep the Sabbath more 
strictly; that you read the Bible more se- 
riously; that you feel a more benevolent 
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concern for careless sinners around you, and 
for the millions of the heathen world that 
are sitting in the region and shadow of 
death ? | 
I would ask again, what is the use of 
your doctrine? If it be true, those who 
reject it are as safe as you who believe it; 
but if it be false yon are undone forever. 
What motive, then, can you present, that 
should urge any one to embrace your sys- 
tem? No danger is incurred by disbeliey- 
ing it;.and nothing gained, so far.as I can 
see, by believing it. Do you say, it gives 
peace and comfort to the mind? . I ask, to 
whom does it. give comfort and peace? Not 
to the penitent and believing; they are safe 
without it, and have no need of its consola- 
tion. Who then are cheered and encour- 
aged by your system? The wicked, the 
impenitent, the prayerless, and the ungodly. 
They are encouraged, it is true, not however 
to forsake their sins, or to accept the remedy 
provided in the gospel; but.to believe that 
they shall have peace at last, “though they 
walk after the imagination of their heart, 
to add drunkenness to thirst.” The only 
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use then of this system, it would seem, is 
to comfort the ungodly, and speak peace to 
the wicked, to whom God has said, “there 
is no peace.” 

And is this a use which stamps it with 
so much value in your estimation? What 
other benefit have you ever known to result 
from it? Did you ever know any one con- 
victed of sin under the preaching of Uni- 
versalism ; any one made anxious respecting 
the delvadend of his soul, and, in anguish 
of spirit, to ask, what Md must do to be 
saved? as this question ever been asked 
by one of those who attend the Universalist 
ministry with yourself? Do they know what 
it means? Has it ever been asked or an- 
swered by your minister? Does Ae know 
what it means? And yet this was a very 
common question under the preaching of 
the apostles, and is very common now, un- 
der the preaching of those who hold and 
teach the doctrine of the apostles. 

I would ask once more, are you certain 
that you have proceeded in your investiga- 
tion of this subject with so much candor 
and seriousness, with so much prayer and 
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humble study of the Bible, that you cannot 
be mistaken? Are you certain that the 
awful threatenings in the Bible indicate 
no wrath to come? Are you certain that 
there is no judgment day; no retribution 
of righteousness; no hell; no danger that 
you yourself shall be condemned at the 
last day, and go away into everlasting pun- 
ishment? If there is the least room: to 
doubt on this point, he must be delirious 
who risks his salvation upon it. “If there 
be but one chance in a million of our falling 
into a miserable eternity, and there be any 
means by which that chance may be les- 
sened, he is an infatuated man who does 
not attend to them.” 

Thousands» who have held your senti- 
ments, when brought under a conviction of 
their guilt and danger by the Spirit of God, 
have confessed, that they were dishonest in 
their belief of Universalism, and that, in 
attempting to believe it, they felt many mzs- 
givings, many fears, that, after all, there 
might be a state of retribution. Have you 
any such misgivings, any such fears? O 
that you had! I should regard it as an 
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omen for good, and hope that you might 
yet be brought to see your error, and em- 
brace the true faith. The hour is at hand, 
my friend, that will try your foundation. 
Eternity is approaching; the Judge is at 
the door. O, if your hope should fail in 
that last trying hour! And is there no 
ground to fear this? Multitudes, like your- 
self, have been very confident in these sen- 
timents, in the season of health and happi- 
ness, who have had their eyes opened, on 
their death-bed, to all the dreariness and 
woe of their condition, and in despair have 
renounced this doctrine, as the delusion that 
ruined their souls. Are you certain, that, 
when death shall stand before you, and you 
feel yourself sinking into eternity, your foun- 
dation will not give way and leave you in 
the darkness of despair? What would be 
your feelings, if in the last hour, a voice 
from heaven should address you, saying, 
** Thou shalt go away into everlasting pun- 
ishment?” Would you go about to show 
that everlasting does not mean everlasting, 
and that hell is no place of punishment? 
Rather would not your flesh tremble, and 
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your heart die within you? How would you 
understand that language if you were now 
on your dying bed—how will you under- 
stand it at the judgment day? Fellow- 
mortal, deceive not your own soul. God 
now says to you, “He that believeth not 
shall be damned!” The wicked “shall go 
away into everlasting punishment.” Deal 
honestly with yourself; believe God, and 
not the father of lies; believe God, and be 
saved forever. Yours, &c. 
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IRONICAL SERMON. 


Fear not ; for behold I bring you good tidings of great joy. 
Luke ii. 10. Y a 





In looking around on this promiscuous 
assembly, brought together by the cheering 
doctrine Iam about to preach, I see many 
who stand in need of comfort and consola- 
tion. Our mode of life, my brethren, ex- 
poses us to many evils. Our congregation, 
being generally composed of the looser sort 
of men, we meet to worship God in cireum- 
stances which call for peculiar commisera- 
tion and mercy. An impenitent praying 
swearer is surely a real object of compas- 
sion; a habitual Sabbath-breaker, or reviler 
of sacred things, engaged in acts of wor- 
ship, stands in peculiar need of grace; 
and a Universalist preacher, speaking peace 
to the wicked, soothing the consciences of 
the guilty, deserves at least some mercy. 
Of all sects, our’s needs consolation the 
most. But to all of you, my hearers, what- 
ever your character and condition, whatever 
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your sentiments and course of life, I come 
to bring “ good tidings of great joy.” Every 
word of my text seems to be applicable to 
you. You have suffered a great deal of re- 
morse of conscience and fear of punishment; 
I say unto you, fear not. You never go to 
hear the gospel preached; behold, 1 bring 
it unto you. You have heard, in your lives, 
a great deal of bad news, much that was 
fitted to awaken and alarm you; I bring 
you good tidings. You are an unhappy set 
of people, being often troubled with law 
suits, constables, bailiffs, and prisons; I 
speak of great joy; that is, I speak on the 
only religious subject that can give any joy 
to persons in your condition. In short, I 
come to tell you that all men shall be saved. 
Every sinner, be his character what it may, 
shall die and go to heaven. 

Ishall divide my discourse into two parts: 

I. I shall prove that all will be saved, of 
every character and condition ; whether they 
die ina palace or in a state’s prison; by 
natural death, or by the rope; and 

II. I shall show the advantages of this 
doctrine. 
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I. Then Iam to prove my doctrine. And 
here it is very important that we proceed 
with caution, and build upon solid ground; 
for if our system should at last prove false, 
we would be left in a dreadful condition. 
To prevent such a calamity, we must invent 
such arguments in support of our doctrine 
as will fully satisfy our minds of its truth. 
Here, then, I would observe, 

1. That the gospel could not be good 
news to such persons as we are, if it did 
not contain the doctrine of Universalism. 
It would be a hard case, indeed, if only 
those could be saved who repent and. re- 
nounce their sins. Such.a condition could 
not afford us the least comfort. The offer 
of salvation on such terms would be no 
good tidings to us. It would rather alarm 
our fears, and deprive us of hope. But a 
notable preacher of ours has often laid it 
down as a maxim, that whatever views of 
religion excite fear, or make people un- 
happy, cannot be gospel. Indeed what does 
a man want religion for, if it be not to ease 
his conscience, quiet his fears, and make 
him cheerful and contented, as often as he 
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looks back on his past life? -A man, fer 
example, has cheated in trade, or debauched 
his neighbor’s wife, or been rather loose 
and irregular in his habits; and when he 
sits down to refleet, he feels rather troubled 
in his mind; he is apt to judge himself too 
severely; his old superstitious prejudices rise 
up, and he fears sometimes that he will be 
damned in the coming world. Now, how 
can the gospel be good tidings to — a 
man, if it offer him salvation only on con- 
dition of repentance and faith? a condition 
with which, by the by, he has no heart to 
comply. But, on the other hand, how de- 
lightful it must be for him to know that the 
mercy of God can extend to the vilest sin- 
ner on earth; nay, that this very vileness 
only serves to show how mach more merci- 
ful God ean be. The more sins he has com- 
mitted, the more merey in pardoning them. 
This is glad tidings, indeed! This is a 
gospel for us. It is just what we need! 
For, unless the gates of heaven are wide 
enough for all, it will certainly — ill with 
very many of our party. 

2. Our wishes prove. this abetiind true. 
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Yes, my brethren, however paradoxical it 
may seem, I boldly say that our strong 
wishes prove this doctrine very strongly. 
For, have you never observed the influence 
of men’s wishes in the whole system of life; 
and especially in forming and establishing 
their sentiments? There are innumerable 
things, which, if you: only wish them, im- 
mediately come to pass, or are readily be- 
lieved to be true. For example, a man 
wishes to go to the tavern, he is there; a 
young heir wishes to spend. his. estate, it is 
gone; a merchant wishes to be dishonest, 
he is so; or a youth wishes to be profligate, 
and he sueceeds to the full extent of his 
hopes. Thus, you see, only wish a thing, 
and that thing will be. The Scripture says, 
that heaven is bought without money and 
without price; that it is to be obtained very 
cheap; and what can be cheaper than a 
Universalist’s wish? The same is true in 
regard to belief. A man wishes it were 
right to cheat his neighbor, and he soon be- 
lieves it right, Or he wishes it were right 
to break the Sabbath, to profane the name 
of God, to neglect the Bible and prayer, and 
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he readily comes to the belief that he may 
safely and innocently pursue either of these 
courses of conduct. It is evident, then, that 
whatever a man wishes to be true, he easily 
believes true. Now, how strongly does 
every Universalist wish that all men might 
be saved? How abhorrent to every desire 
of his heart, is the notion that there is a 
hell, where the wicked are to be punished 
for sin? But he has only to wish a thing 
to be, and it comes to pass; only wish asen- 
timent to be true, and he fully believes it; 
and the Scripture says, he that believeth 
shall be saved. 

3. The goodness of God proves the doc- 
trine true. How obvions is it, my brethren, 
that if God is a being of benevolence, he 
must delight in the happiness of his crea- 
tures? And if he delights in their happi- 
ness will he ever make any of them misera- 
ble? ‘Doth not every good man love his 
enemies, and forgive even the worst of them? 
‘Is there a man living, whose heart is filled 
with the love of God, that would not. pro- 
mote the best interests of his most inveter- 
ate foe, if it lay in his power? And has 
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not God more love than the best of men? 
And are not his wisdom and power equal to 
his love?” This argument, I must confess, 
appears to me perfectly conclusive; and I 
am surprised that any one can resist its 
force. It has sometimes been objected, I 
know, that the argument is opposed to facts, 
and must therefore be false. God, it is as- 
serted, has inflicted great judgments on men 
for their sins. He drowned the old world; 
he destroyed Sodom and Gomorrah with 
fire from heaven; and at many different 
times he has poured out the vials of his 
wrath upon the children of disobedience. 
And it is said, if it be consistent with the 
goodness of God to inflict pain and suffering 
on the guilty in this world, it may be con- 
sistent for him to do the same in the world 
to come. It is added, moreover, that God 
may be good though he make a distinction 
between the righteous and wicked —reward- 
ing the one and punishing the iephes accord- 
ing to their deserts. 

Goodness in God, it is said, no more re- 
quires him to treat the righteous and wicked 
alike, or that he should save impenitent 
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rebels from deserved punishment, than good- 
ness in a magistrate requires him to suffer 
murderers to live, and the guilty in general 
to go unpunished. 

This objection, it must be confessed, seems 
plausible, and it might not be easy to an- 
swer it. Still we know God is benevolent, 
he is good, he is merciful, he is love itself, 
and cannot, therefore, make any of his crea- 
tures miserable; and this is enough to sat- 
isfy our minds. What are facts when op- 
posed to our theory? 

4. If we take certain views of Scripture, 
we shall find it. expressly recorded, that all 
men shall be saved. In the third chapter 
of Genesis, the fourth verse, it is fully writ- 
ten, Ye shall not surely die. These words 
are found in the book of God. In the sey- 
enty-third Psalm it is recorded, expressly 
for the consolation of the wicked, Their eyes 
stand out with fatness, they have more than 
heart could wish. In another Psalm it is 
said, There is no God. Now if there is no 
God, how can he send sinners to hell?) In 
the gospel of Mark it is said, their worm 
dieth. Probably that worm is now dead. 
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The wise king of Jerusalem says, Rejoice, 
O young man, in thy youth, and let thy 
heart cheer thee in the days of thy youth, 
and walk in the ways of thy heart, and in 
the sight of thine eyes: and St. Paul says, 
Let him that stole, steal. Now this is ex- 
cellent; this is just what we would wish, 
Again, it is said, A remnant shall be saved. 
And if a remnant, how plain it is that the 
whole will be saved! In innumerable pas- 
sages of the Bible, you may find it written, 
all, all men} in other places, go; in other 
places, to heaven ; which being put together, 
reads thus; ALL MEN GO To HEAVEN. This 
is not only Scripture, but chosen Scripture, 
selected Scripture—the best part of Scrip- 
ture. It is only necessary to select and 
bring detached parts of the Bible together, 
to make out a complete proof of our doe- 
trine. 

With this view of the subject, my breth- 
. 
ren, you must~immediately see that the 
whole history of Scripture agrees. There 
were the inhabitants of the old world in the 
time of the flood. All were wicked, except 
righteous Noah and his family. He built 
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an ark, the rest were all drowned. What 
became of them, think ye? What? They 
were all saved. They were swept to heaven 
by the besom of destruction. The antedi- 
luvians, you must know were of our party, 
and a likely story indeed! that all of our 
side are to be sent to hell, and none saved 
but a few of the Noah family, who, I sup- 
pose, were of the Partial persuasion. There 
were the inhabitants of Sodom and Gomor- 
rah. I admit they did not behave quite so 
well as they ought; yet, as it appears, they 
were true Universalists, I cannot but think 
we ought to have some charity for them. 
No doubt:they reached heaven at last; they 
ascended to the mansions of purity and bliss — 
in a flaming balloon, composed of a shower 
of fire and brimstone, which God in wrath 
rained upon them. There was the troop of 
Korah, Dathan and Abiram. They went 
down into the pit. What pit? Why the 
pit of heaven. There was Judas Iscariot; 
he swung to heaven on his own halter. 
Thus yousee that it appears perfectly natural, 
and altogether in agreement with the his- 
tory of the Bible, that all should be saved. 
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This view of the subject gives us a delight- 
ful prospect of the joys of heaven. It 
shows us at least, we shall have good com- 
pany there. I put it to your. consciences, 
my brethren, should you not rather spend 
your eternity with a set of jovial compan- 
ions of some life and spirit, than to live for- 
ever with a collection of those people who 
attend prayer meetings, and are always 
talking on the subject of religion? The 
common sense of our party, I am sure, must 
answer this question without a moment’s 
hesitation. 

Thus I have proved by strong, incontesti- 
ble arguments, that there is no such place 
as hell. Behold I bring you good tidings 
of great joy. Fear not, for your salvation 
is secure. You can do nothing to help or 
to hinder it. But, I proceed to the 
IL. Part of my subject, which is to show the 
advantages of this doctrine. Zhe words 
are sweeter than honey or the honey-comb. 

1. One peculiar advantage of our system 
4s, that it attracts the attention, and inter- 
ests the feelings of several classes of per- 
sons who would otherwise pay no regard to 
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religion. You must know that the gloomy 
and forbidding aspect, in which the Partial- 
ists. especially, present religion, is very 
offensive to persons of free and generous 
sentiments. Hence, in places where none 
but partial preaching is enjoyed, there are 
many who, rather than be annoyed by its 
warnings and denunciations, quit the house 
of God, neglect’ the Sabbath, and pay no 
regard to religion of any kind. For this 
numerous and diversified class of persons, 
our doctrine has peculiar charms. They 
rejoice to find it just what quiets their con- 
sciences and lulls their fears: Indeed, my 
brethren, it is most interesting to observe 
what different characters at once have their 
attention to religion excited, whenever the 
trump of Universalism is blown in any pop- 
ulous place. Deists, who have for a course 
of years maintained violent opposition to 
Christianity; profane swearers, and persons 
who have been in the habit of spending the 
Sabbath in business or amusements; the 
entire class of tipplers, and gamblers, and 
cheats, with the whole company of such as 
hate missionary and Bible societies, and are 
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opposed to religious stirs—all these will at 
once turn out when our standard is erected, 
and hear with great edification and comfort, 
that there is no hell, and that the path of 
the sinner leads as directly to heaven, as 
the path of the just. What a glorious thing 
it is, that our system is so entirely adapted 
to the wants and wishes of these various 
classes; that it can gather them out of the 
highways, and lanes, and hedges, yea, and 
the grog shops too, and bring them together, 
to hear good tidings of great joy! Certain 
I am, that in this respect, our system of re- 
ligion has the advantage of ovary other that 
has yet been published. 

2. The prevalence of our Socialis must 
tend to make business exceedingly brisk 
and lively. It must have a most facilitating 
influence on certain kinds of conveyance of 
property. I have not the least doubt, could 
Universalism universally prevail, that mon- 
ey would slide from hand to hand with uni- 
versal ease. The traveler would be delivered 
from his load; the mail carrier from the care 
of his leather bag. Stages would roll under 
lighter burdens; post-masters be freed from 
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every temptation to be dishonest. Look at 
those doughty champions who attempted a 
number of years since to rob the mail near 
Baltimore. Had they believed there is such 
a place as hell, would they, suppose you, 
have so fearlessly exposed themselves to the 
blunderbuss and pistols of the guard? No, 
my brethren, they had no fear of a future 
state of retribution; they made the attack 
with the full assurance, that if they should 
have their brains blown out, their souls would 
go directly to heaven; and, how consoling 
it must have been to them while in prison, 
to reflect that in a few weeks or months, 
they should ascend from the gibbet to the 
mansions of bliss! . O happy effect of the 
truth! Only let owr sentiments prevail, and 
we shall see an entire revolution in human 
affairs; it would be the wnéversal millen- 
nium. O happy age! when all remorse, 
and fear, and trembling shall be done away ; 
when all restraints being taken from the 
consciences and hands of men, joy and 
gladness shall everywhere abound; and it 
shall be more truly said of us, than it was 
of the ancient Christians —the multitude of 
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them that believed were of one heart.and 
one soul; neither said any of them that 
aught of the things he possessed was his 
own. O-happy age! when the age of Par- 
tialism-shall be broken; when its gloomy 
doctrines shall no longer hold ‘the human 
mind in ‘bondage, but a jubilee shall be 
proclaimed throughout the world, and wnz- 
versal emancipation shall take place. 
Indeed, my brethren, it is owing to the 
moderate prevalence of our principles, that 
much of the present business of the world is 
carried on. Mem are obliged to be practical 
Universalists or there would be no living. 
What would become of half the poison in 
the apothecaries’ shops, if it were not for 
our faith and practice? How would certain 
merchants subsist, who live through the 
measuring out of liquor by gills and glasses? 
What would become of all the distilleries 
from Maine to Mexico, on whose abundant 
and overflowing streams multitudes are 
every year borne to the ocean of endless 
bliss? What would become of our courts 
of justice; of peace-officers and turn-keys? 
What would lawyers have to do? What 
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alterations would there be in making bar- 
gains! What revolutions in customs and 
fashions? I am perfectly astonished at 
those who wish to suppress owr sentiments. 
Do they mean to tear up the fountain of 
society; discourage industry; knock the 
greater part of business in the head, and 
produce a universal stagnation? Thank 
heaven, they have no great prospect of 
succeeding. While human nature is on our 
side, and the prince of this world continues 
to reign, no doubt our cause will prosper. 
What a happy day it will be when all re- 
strictions on business shall be vetoed, when 
the embargo of conscience shall be repealed ; 
when the non-intercourse act of honesty 
shall be rescinded; when the commercial 
restrictions from hell shall be forever nulli- 
fied, and every man shall be left to do what 
is right in his own eyes, having none to 
molest or make him afraid. Blessed age! 
my heart longeth for thee. 

3. Another advantage to be hoped from 
our religion, is, the comfort it must afford 
the people under certain kinds of affliction. 
Man is born to trouble as the sparks fly up- 
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ward; and to confess the truth, the Univer- 
salist has his full share in this world, though 
he is to have none in the next. Our lives 
are very short, and many of our party don’t 
live out half their days. Ah! how consol- 
ing it is to believe that they are carried 
quick to heaven. What a contrast must 
heaven be to some of our friends. Taken 
from New Holland, from Botany Bay, from 
Newgate, from all the prisons and galleys: 
in Asia, Africa, America and Europe, and 
conveyed by angels to the world whence 
there are no turn-keys, no whipping-posts, 
no sheriff’s office, none of our peculiar sor- 
rows or cares! If reduced to difficulties, 
and it becomes necessary for any of us to 
commit suicide—how delightful to think it 
may be done with entire safety! Or if we 
wish to put a rich old miser out of the way 
in order to inherit his property, how pleas- 
ant to believe, we have only sent him to 
heaven; and if we are detected.and hanged, 
that we shall go after him. O, my breth- 
ren, there is great joy and peace in believing. 

4. Our doctrine greatly promotes the 
pleasures of religion. 
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' Religion never was designed 
, To make our pleasures less.’” 
The, pleasures of religion, according to the 
notion of some, are confined to a.very: few 
persons; and! a. very few actions; whereas 
we spread the pleasures of religion over all 
the walks of life. Our system frees us,en- 
tirely from the bondage of fear and promise; 
and from all that dull routine of duties to 
which; Partialism subjects its votaries, . — 

The:moment,a man becomes a Universal- 
ist, he feels. no more, uneasiness respecting 
his: sins; or his future condemnation; his 
mind. isfilled with peace and joy in beliey- 
ing; he. is. blessed, with all the privileges 
and, hopes, of the system, and, floats down 
the stream of life unapprehensive of danger, 
and unsolicitons for the future. And. all 
this, he enjoys, without haying his worldly 
pleasures, in the least interrupted; without 
having anything to. do with the dull busi- 
ness of, watching over his heart, or of. pray- 
ing in his family or closet. Our religion. is 
perfect: freedom. It may go with a man to 
the tavern, and the gambling table, and the 
brothel, and if he has’ pretty strong. faith, 
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climb with him to the top of the ladder! 
Her ways are ways of pleasantness and all 
her paths are peace. 

5. Those who adopt our opinions are de- 
livered from the fear of death. The Bible 
says expressly:— There are no bands in 
death ;—and this declaration entirely cor- 
responds with facts. Look at Cummings and 
MeDnuffie—look at many other gentlemen 
ot honor—see with what courage they can 
point the pistol and face the deadly weapon! 
Do you suppose such persons believe there 
is a hell? No, my brethren, they are true 
sons of faith; they believe in no hell; they 
have exploded all such superstitious notions, 
and hence their fortitude and courage in 
attempting to kill each other. 

So in other cases. When I see men 
calmly and fearlessly walking according to 
the course of this world; when I notice their 
freedom from the shackles of superstition 
and the restraints of conscience; when I 
hear them speak of death without concern, 
and of their future state without fear, I say 
to myself these are true sons of faith; they 
believe in no hell. This confidence while 
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passing through life—this fearlessness of 
death does peculiar honor to our religion; 
and would to God, my brethren, it were al- 
ways carried through. But alas! how many 
of our party fall from their steadfastness, 
and cry out for fear at the very time when 
they most need our doctrine for their sup- 
port! What a dishonor—what a reproach 
is this!’ They believe in a hell after all. 
One would think from their terrors, that in 
the last hour they almost see it before their 
eyes. What does it profit, my brethren, if 
aman say he hath faith and have not works? 
Can faith save him? The faith of these men 
is dead, I’m sure. 

Lastly. Our system is generally caleu- 
lated to make religion spread. Methinks 
everybody must love such a God as ours. 
I have always been surprised that the apos- 
tles met with so much opposition in pub- 
lishing the glad tidings of Universalism. 
. Probably their persecutors were Partialists, 
who always have been, and are now, mor- 
tally opposed to our system of religion. 
But thank heaven, their number and their 
influence are fast diminishing.- People are 
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beginning to get their eyes open. In this 
enlightened age, with so many learned and 
able preachers as we have, superstition must 
vanish and all the advocates of Partialism 
must hide their heads. Only make people 
Universalists, and religion will revive; for 
Universalism is a very reviving religion. 
Many will be won over to the truth, to 
whom you might preach the old system to 
all eternity, and they would not believe it. 
Nor would their conversion be attended 
with any such noise or show, as attends 
those religious stirs, in which people pre- 
tend they are regenerated and made to pass 
from death unto life. No; converts to Uni- 
versalism make no noise about their con- 
version; they do not pretend to any such 
things as conviction for sin, or a change of 
heart. They continue just what they were 
before; pursue the same course of life; unite 
with the same merry companions and enjoy 
the same pleasures and amusements. Be- 
sides, our faith will be perfectly practical. 
Only persuade the world to embrace our 
ereed, and I engage for them—their faith 
and practice will agree, 
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Thus I have preached to you the true 
gospel. Behold I bring good tidings of 
great joy. appeal to your consciences, if 
it has not been good news to you. Let me, 
then, in conclusion, exhort you all to re- 
nounce your former opinions and embrace 
this faith. You have heard what arguments 
have been adduced, and what advantages 
presented; and now if you would not go 
through life, haunted with the gloomy idea 
that there is a hell; that God is angry with 
the wicked every day; and that he who dies 
without repentance and faith, shall perish 
in everlasting fire; then become Universal- 
ists, and be freed from all these fearful ap- 
prehensions. I leave you then, only adding 
this single weighty consideration; and I 
beseech you to ponder it well, and to fix it 
deeply in your minds. If you embrace this 
system, and it should happen at last to 
prove true, you will certainly be saved; but 
if you should reject it, and it should at last 
prove true, what will become of you?— 
What, O what? Why, you will be saved. 


«When seas shall waste, and skies in smoke decay, 
Rocks fall to dust, and mountains melt away : 
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In adamantine chains shall death be bound, 

And hell’s grim tyrant feel the eternal wound!” 
But all his children reach fair Eden’s shore, 

Not e’er tosee their father Satan more. 

The tottering drunkard shall to glory reel, 

And common strumpets endless pleasure feel. 
Blest are the haughty, who despise the poor — 
For they ’re entitled to the heavenly store, 

Blest all who laugh and scoff at truth divine, 
For bold revilers endless comfort find. 

Blest are the clamorous and contentious crew — 
To these, eternal rest. and peace are due. 

Blest all who hunger, and who thirst to find 

A chance to plunder and to cheat-mankind ; 
Such die in peace— for to them God has given, 
To be unjust on earth,—and go to heaven. 
Blest is the wretch whose bowels never move 
With generous pity, or with tender love: 

He shall find mercy from the God above. 

Blest all who seek to wrangle or to fight — 

- Such mount from seas of blood :to worlds of light. 
Go riot, drink, and every ill pursue, 

For joys eternal are reserved for you. 

Fear not to sin, till death shall close your eyes — 
Live as you please — yours is the immortal prize. © 


TESTIMONY OF WITNESSES. 





“HEREBY KNOW WE THE SPIRIT OF TRUTH AND 
THE SPIRIT OF ERROR.” —1 John iv. 6. 


1. Bible: “If any man serve me let him 
follow me; and where I am, there shall also 
my servant be.” [John xii. 26.] 

Universalism: Where Christ is there shall 
also the servant of the devil be! 

2. Bible: “Repent ye therefore and be 
converted, that your sins may be blotted 
out.” [Acts iii. 19.] 

Universalism: Your sins shall all be blot- 
ted out, whether you repent and be con- 
. verted or not! 

3, Bible: ‘Blessed is he that keepeth 
the sayings of the prophecy of this book.” 
[Rev. xxii. 7.] 

Universalism: The man who disobeys 
every word in this book, is just as certain 
of being blessed as the most obedient man 
on earth! 
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4. Bible: “If any man serve me, him 
will my Father honor.” [John xii. 26.] 

Universalism: If any man serve the devil 
all his life, him will the Father honor, with 
a seat at his own right hand! 

5. Bible: ‘The world passeth away, and 
the lusts thereof, but he that doeth the will 
of God abideth forever.’ [1 John ii. 17.] 

Universalism; There is to be no differ- 
ence in the outcome between them who do 
the will of God, and those who do the yell 

of the devil! 

6. Bible: “‘ That ye may be counted wor- 
thy of the kingdom of God, for which ye 
also suffer.” [2 Thess. i. v.] 

Universalism: All shall be counted wor- 
thy of the kingdom of God, whether they 
suffer for it or not! 

7. Bible: “For many walk, of whom I 
have told you often, and now tell you even 
weeping, that they are the enemies of the 
cross of Ohrist, whose end is destruction.” 
[Phil. iii. 18, 19.] 

Universalism: For many walk, of whom 
Lhave told you often, and now tell you even 
laughing, that although they are the ene- 
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mies of the cross of Christ, yet their end is 
salvation ! 

8. Bible: “And being made perfect, he 
became the author of eternal salvation to 
all them that obey him.” [Heb. v. 9.] 

Universalism: And being made perfect, 
he became the author of eternal salvation, 
to all them that disobey him! 

“9. Bible: ** Wherefore my beloved breth- 
ren:—work out your salvation ‘with fear 
and trembling.” [Phil. ii. 12.] 

Universalism: Wherefore my beloved 
brethren, you shall all have salvation wheth- 
er you work or not! And as for fearing and 
trembling there is no necessity for it, as you 
are certain of salvation, let you do what 
you will! 

10. Bible: “He that believeth and is 
baptized shall be saved, and he that believ- 
eth not shall be damned.” [Mark xvi. 16.] 

Universalism: He ‘that believeth and is 
baptized shall be saved, and he that believ- 
eth not shall be! 

11. Bible: ‘*To the weak became I as 
weak, that I might gain the weak, Iam 
made all things to all men, that I might by 
all means save some.” [1 Cor. ix. 22.] 
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» Universalism: What was all that for 
Paul? when all were certain of salvation 
( ef ates without all that trouble! 

. Bible: “The Lord knoweth how to 
tg the ungodly out of temptation, and 
reserve the unjust unto the day of judgment 
to be puni 7? Petuiind.] 

Universalism: The Lord knoweth how to 
deliver the godly out of temptation, and 
reserve the unjust unto the resurrection to 


_qe saved ! 

13. Bible: “He that overcometh shall 
inherit all things, and I will be his God, 
and he shall be my son.” [Rev. xxi. 7.] 

Universalism: “He that does not over- 
come, shall inherit all things, and I will be 
his God, and he shall be my son if he die 
as wicked as Nero! 

14. Bible: “For this ye know that no 
whoremonger, nor unclean person, nor cov- 
etous man who is an idolater, hath any in- 
heritance in the’kingdom of Christ, and of 
God.” [Eph. v. 5.] 

Universalism: For this ye know, that all 
whoremongers, and unclean persons, and all 
covetous idolaters, are just as certain of an 
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inheritance in the kingdom of Christ and of 
God, as they are certain of being raised 
from the dead! : 

15. Bible: “Blessed are they that do his 
commandments, that they may have right 
to the tree of life, and may enter in through 
the gates into the city.” [Rev. xxii. 14.] 

Universalism: Blessed are hey tha do 
not his commandments, for they s ave 
right to the tree of life, and enter in through 
the gates into the sity! -_ 

16. Bible: “When lust hath conceived 
it bringeth forth sin, and sin when it is fin- 
ished bringeth forth death.” [Jas. i. 15.] 

Universalism: Lust when it hath con- 
ceived, bringeth forth sin, and sin when it 
is finished bringeth forth eternal life? 

17. Bible: ‘Blessed are the merciful, for 
they shall obtain mercy.” [Matt. v. 7.] 

Universalism: Blessed are the wnmerci- 
Sul, tor they shall obtain mercy / 

18. Bible: “What must I do to be 
saved?” [Acts xvi. 30.] 

Universalism: Nothing, sir! 
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